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PREFACES OF THE SEASON" 
OF THE ASCENSION 


RULY meet it is and just, truly right and wholesome 
for the soul, that we in every place and time should 
render thanks to Thee, O Holy Lord, Omnipotent 
Father, Eternal God, through Christ our Lord. After 
His Resurrection He showed Himself in radiant light 

to the band of His disciples, and, before their eyes, was borne 
aloft to Heaven to make us participators in His Divinity. In uni- 
= son, therefore, with Angels and Archangels, with Thrones and 
Dominations, and with all the Bands of Heaven's Soldiery, we 
chant an Anthem to Thy Splendor, crying out unceasingly: 
Holy, holy, holy... 


OF THE HOLY SPIRIT 


Truly meet it is and just, truly right and wholesome for the 
soul, that we in every place and time should render thanks to 
Thee, O Holy Lord, Omnipotent Father, Eternal, God, through 
Christ our Lord. Ascending above all the Heavens, and seated at 
Thy right Hand, He poured forth (on this day) the promised 
Holy Spirit upon the adopted sons of God. Therefore, drenched 
with joy,” the vast extent of this wide world holds jubilee; but 
likewise do the celestial Hosts and the angelic Powers join in 
chanting an Anthem to Thy Splendor, crying out unceasingly: 
Holy, holy, holy... 

OF THE MOST HOLY TRINITY 

Truly meet it is and just, truly right and wholesome for the 
soul, that we in every place and time should render thanks to 
Thee, O Holy Lord, Omnipotent Father, Eternal God. With 

Thine Only-begotten Son and the Holy Spirit, Thou art One 


*Newly translated by Rev. James A. Kleist, 5.J. For general introductory re- 
marks about these translations. cf. December 26 issue, p. 70 ff. 
*Fr. Martindale: ‘beneath a torrent of joys.” 
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God, One Lord, not in the Oneness of a single Person, but in the 
Trinity of one Substance. Whatever through Thy revelation we 
believe of Thy Splendor, we likewise believe of Thy Son and the 
Holy Spirit, without any difference sprung from distinction. And 
thus, in confessing the True and Eternal Godhead, both Several- 
ness in Persons and Oneness in Essence, coupled with Equality 
in Majesty, are the object of adoration.” The Angels and Arch- 
angels give praise to It, as do the Cherubim and Seraphim, who 
unceasingly day after day cry out, and with one voice sing: Holy, 
holy, holy... 
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*This preface is so packed with dogma and consecrated phraseology that it is 
difficult to handle. 
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BRIEF MEDITATIONS ON THE CHURCH YEAR 
FIFTH SUNDAY AFTER EASTER 


I leave the world and go to the Father (gospel). 


R the fifth time priests and faithful the world over as- 
semble around God’s altar to celebrate in holy fellowship 
the Sunday mystery of the risen Christ and to ‘‘declare 
with the voice of joy even to the ends of the earth: The 
Lord hath delivered His people, allueluia’’ (introit). 


This last Sunday after Easter is a triumphant acclamation to 
the Prince of life who is about to complete the divine cycle: “‘I 
came forth from the Father and am come into the world; again I 
leave the world and go to the Father’ (gospel). 


Hail, victor Christ, hail, risen King, 

To Thee alone belongs the crown, 

Who hast the heavenly gates unbarred 

And cast the prince of darkness down (Vesper hymn). 

Thou hast redeemed us, Good Shepherd of our souls, Thou 
hast made us Thy Father's children and heirs of the noble king- 
dom. “Thou hast paid for us to Thy eternal Father the debt of 
Adam, and by Thy merciful blood hast cancelled the ancient 
bond of sin’’ (Exultet). Thou art the Victor, Thou art the King, 
Thou, O Christ, art the Commander. All hail! 


But this Sunday is also a day of sincere thanksgiving. “‘Christ 
is risen and hath shone upon us whom He redeemed with His 
blood, alleluia’’ (gradual). It was for us that He came, suffered 
and died that we might not perish. It was for us that He rose 
again in order that our soul and body might share in His life 
and immortal splendor; “‘for if it was not for us that He rose 
again,’’ says St. Ambrose in the breviary, ‘‘then indeed He has 
not risen, for He Himself had no reason to rise again. In Him 
the world rose again, in Him heaven rose again, in Him the 
earth rose again. For there shall be a new heaven and a new earth.” 
For all this we thank Thee, O Lord, ‘‘and sing unto Thee and 
bless Thy name, and show forth Thy salvation from day to day, 
alleluia’” (communion). 
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Finally, this Sunday is a day of humble petition, a “‘rogation 


Sunday.”’ Is not the “divine cycle’’ of Christ, the Head, the pattern 
and source for our own? At the holy font we came forth from 
God, we are yet in the world, but, day by day, we leave the world 
and go to the Father to receive the good things which He prepared 
for them that are doers of the word and not hearers only; whose 
religion is pure and undefiled, who keep their heart open for 
others and themselves unspotted from this world (cf. epistle). 
“To leave the world and go to the Father’’ is not achieved by 
flesh and blood. It is the Father’s gift and the answer to humble 
prayer. Therefore, “‘ask and you shall receive that your joy may 
be full’’ (gospel). ‘‘O God, from whom all good things do pro- 
ceed, grant to us Thy humble servants, that by Thy holy inspira- 
tion we may think those things that are right, and by Thy merci- 
ful guidance do them’’ (collect). This we ask “through Jesus 
Christ, Thy Son, our Lord.’’ And “‘if you ask the Father any- 
thing in My nome, He will give it you’’ (gospel). 


Let us, therefore, make this Sunday a day of ‘‘shouting with 
joy” (introit) to Christ, the Paschal Lamb who was sacrificed 
for us; a day of thanksgiving to the Good Shepherd “‘who hath 
set my soul to live and hath not suffered my feet to be moved” 
(offertory) ; a day of humble prayer that by the inspiration of 
God and the power of today’s eucharistic Banquet we may, in 
a new measure, “‘leave the world and go to the Father.” 


ROGATION MONDAY 
Station ““With St. Mary Major” 


He heard my voice from His 
holy temple. alleluia (introit). 


The Church is observing today the first of the three rogation days, 


days set apart to supplicate the blessings of God upon us, the first-fruits 
of redemption, as well as upon the fruits of the earth. 


The station is with St. Mary Major. It is a mother’s duty and joy to 
teach her child to pray. Surely, we remember the happy days when, 
sitting on mother’s knee, we learned our first prayer from her lips. It 
was our first catechism lesson. She taught us that prayer is as necessary 
for us as wings are for the little bird. In her arms we “tasted and saw 
that the Lord is sweet.” 
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MEDITATIONS 


And so the Church takes us today to our Mother, to that Mother who, 
more than any other, knows the sanctifying power of prayer and its 
necessity for salvation. Gabriel found her in prayer. “Be it done to me 
according to thy word,” she prayed with perfect submission to the divine 
will. “Magnificat anima mea Dominum,” exclaimed her beautiful soul in 
jubilation and thanksgiving to God “who had done great things unto 
her.” “Son, they have no wine,” she petitioned her almighty Child, and 
“He heard her voice from the temple” of His merciful heart. Under the 
cross she stood praying with the dying Savior and became, in the course 
of that prayer, our Mother, our life, our sweetness and our hope. No 
human tongue can describe the fervor of this Mother’s prayer when, in 
union with her hundred and twenty faithful sons and daughters, she 
awaited the descent of the “other Parclete who will convince the world 
of sin and of justice and of judgment”; who will “receive from her divine 
Son and show it to all her children.” 

To this holy Mother we turn today. From her we will learn the 
heavenly science of prayer. 

1) We will learn from her to pray in the name of Jesus. “If you ask 
the Father anything in My name, He will give it you” (gospel of 
yesterday). 

2) She will teach us to pray “in spirit and in truth,” with fervor and 
recollection, with that deep conviction that “the Lord is my firmament, 
my refuge and my deliverer” (introit). 

3) From her we will learn the virtue of perseverance in prayer; how 
to batter the gates of heaven with the importunity of the friend that 
came in the midst of the night and rested not until he had what he 
needed (cf. gospel). 

4) This holy Mother will teach us the need of praying with a pure 
heart, for how can a man raise his heart to God as long as it be held 
captive upon earth? 

5) God’s handmaid will show us to pray with humility, and an humble 
heart will not be despised by God but “will ever be defended by His 
protection against all adversities” (collect). 

6) She will inspire us to pray with confidence, that is, with a firm 
conviction that of His infinite mercy God will grant what we ask, pro- 
vided it redound to His glory and be conducive to our temporal and 
eternal welfare. 

7) Lastly, “Fiat mihi secundum verbum tuum!” Mary teaches us 
perfect resignation to the divine will, for God knows what is best for 
our true happiness. 

With this maternal teacher of prayer-life, we, her children, will keep 
this first rogation day, praising the Lord who “standeth at the right hand 
of the poor” (offertory) and will “hear my voice from His holy temple.” 
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ROGATION TUESDAY 
Station “With Our Most Holy Savior (Lateran) ”’ 
The Father Himself loveth you (Jn. 16:27). 





The first rogation day we kept with our Mother. The second we cele- | 
brate with our Brother. In spirit we enter the Lateran Basilica dedicated [ 


to our Most Holy Savior, “the First-born among many brethren.” In 
union with our eldest Brother we praise today “His Father and our 
Father, His God and our God.” 

Our holy Brother Jesus was concerned about one thing: to do the will 





of the Father. From the Father He came, the Father’s work He accomp- | 
lished, to the Father He returned. His constant prayer was: that the | 


name of the Father be hallowed, that the kingdom of the Father come, 
that the will of the Father be done on earth as it is in heaven. His heart 
was filled with filial love for the Father. “I have glorified Thee (Father) 
on the earth. I have finished the work which Thou gavest Me to do... 
I have manifested Thy name to the men whom Thou hast given Me out 


~~ 


of the world; Thine they were, and to Me Thou gavest them .. . Holy | 


Father, keep them in Thy name... that they all may be one, as Thou 


Father in Me, and I in Thee; that they also may be one in us; that the 


whole world believe that Thou has sent Me” (Jn. 17). 
Filial love for the Father! That this filial love be enkindled in the 


hearts of His brethren; that every member of God’s household be filled | 


with reverence for the majesty of the Father, the fountainhead of life; 
“serviamus corpore, serviamus mente!” that the whole man with bod) 
and soul bow in adoration and thanksgiving, in propitiation and petition 
before the holy Lord, the Father almighty and eternal God, such was the 
aim of Christ’s every prayer and work. 

When His disciples asked Him: “Lord teach us to pray,” He opened 
His mouth and taught them a prayer full of unction and love: “Our 
Father who art in heaven.” Since its birth in the loving Heart of Jesus 
this prayer has been repeated with confidence and love by every gener- 
—_ in the celebration of the liturgy as well as in their private prayer- 
ife. 

These holy rogation days, and especially this second one, should fill 
our souls with renewed awe and respect for the “Our Father,” a prayer 
so filled with love for the Father, so divine in origin, so all-embracing in 
content; a prayer sanctified by millions of Christ-branches, in particular 
by the holy martyrs who had it upon their lips as they were making the 
supreme sacrifice of their life for Him that taught it. Only too frequently 
this precious legacy of Christ is handled in a mechanical and soulless 
manner. Surely, we must have felt again and again the Church’s rev- 
erence towards this holy prayer when she introduces it in these words: 
“Taught by Thy saving precepts and transformed by the divine institu- 
tion, we make bold to say: Our Father . . .” 
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MEDITATIONS 


Our divine Brother gives us today this important message: great honor, 
respect and love for the Father, ““His Father and our Father, His God 
and our God.” From today on let us say with greater reverence the holiest 
prayer, the prayer of the Father’s eldest Son, the prayer par excellence of 


God’s family. 


ROGATION WEDNESDAY: VIGIL OF THE ASCENSION 
Station “With St. Peter’ 


I have finished the work which 
Thou gavest Me to do (gospel). 


We keep the third and last of the rogation days with our pastor, St. 
Peter. With profound reverence and filial devotion we will chant today 
the invocation: “Sancte Petre, ora pro nobis.” Great is St. Peter’s joy 
whenever the Church militant calls upon his triumphant lambs and sheep, 
the apostles and martyrs, the pontiffs and confessors, the virgins and 
widows and all the saints, the glorious flock which the keybearer of 
heaven has already admitted to his Master now seated in glory at the 
right hand of the Father. We salute thee, blessed Peter, immovable rock 
of the Church and shepherd of our souls. We entrust ourselves anew to 
thee, in soul and body. Pray the eternal Father that He would bless the 
holy, Catholic Church, grant her peace, protect, unite and govern her 
throughout the world, together with our holy Father, Pope Pius XII, 
our Bishop N., and all true believers and promoters of the Catholic and 
apostolic faith (Canon). St. Peter, pray for us! 

But this day is also the vigil of our Lord’s Ascension. Tomorrow is 
the coronation day of the King of ages, the triumphal entrance into 
heaven of the First-born of many brethren, the joyful home-coming of 
the Victor over sin and satan. Now the hour is come that the Father will 
glorify His Son and give Him power over all flesh, so that the Son may 
give eternal life to all whom the Father has given Him (cf. gospel), 
“until we all meet into the unity of faith, and of the knowledge of the 
Son of God, unto a perfect man, unto the measure of the age of the 
fulness of Christ” (epistle). 

“Ascending on high, He led captivity captive; He gave gifts to men” 
(epistle). Let us rejoice! The prince of darkness is defeated, the slave- 
holder of the human family is in bondage, the conqueror on the tree in 
paradise is chained to the Tree of Calvary. Alleluia—‘‘He gave gifts to 
men.” How can we worthily thank our Savior for the gifts He gave 
us, the grace of baptism, the seal of the Spirit, the Food of immortality, 
the sacrament of peace, the grace of vocation, all the good things of soul 
and body which, as precious fruits, have grown for us on the Tree of 
redemption? 

Once more we shall “declare it with the voice of joy even to the ends 
of the earth: The Lord hath delivered His people, alleluia!” (introit). 
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Once more we shall express our deep gratitude in the words of the paschal 
preface: “It is truly meet and just, right and salutary that at all times, 
but more especially on this day we should extol Thy glory, O Lord, 


when Christ our Pasch was sacrificed. For He is the true Lamb that | 
hath taken away the sins of the world. Who by dying hath overcome our | 


death, and by rising again hath restored our life.” 

Farewell, glorious Lord! Take with Thee to heaven our grateful hearts. 
Forget not Thy members here on earth. Bless us, good Savior. Keep us 
close to Thy divine Heart, the fountain of life. Alleluia! Thou, that 
sittest at the right hand of the Father, have mercy on us. 


VIGIL OF PENTECOST 
Station “With our Most Holy Savior (Lateran)"’ 
And I will give you a new Spirit, alleluia (introit). 


“Have you received the Holy Ghost?” St. Paul asked certain disciples 
whom he found in Ephesus. But they said to him: “We have not so much 
as heard whether there be a Holy Ghost.” St. Paul instructed them, bap- 
tized them, imposed his hands upon them, and the Holy Ghost came upon 
them and they spoke with tongues and prophesied. 

“Have you received the Holy Ghost?” the Church asks us today. With 
thankfulness we confess, that we have received Him, that we were made 
His living temples; that “the mercy of the Lord is confirmed upon us 
and the truth of the Lord remaineth forever” (tract). 

But have you always followed His divine inspiration? With sorrow we 
must strike our breast and pray: 


Holy Spirit grieved and tired, 

Oft forgotten and defied, 

Now we mourn our stubborn pride, 
We beseech Thee, hear us. 


Let us listen to St. Augustine. His words addressed to the catechumens 
will help us to make this day a fruitful vigil of Pentecost: “Your hearts 
are ready, for the enemy has been driven out of your hearts. You have 
professed to renounce that enemy. In this your profession you have said, 
not to men, but to God and His recording angels: I do renounce. Re- 
nounce then, not with the voice alone, but in your conduct; not only 
with the sound of the tongue, but in the actions of your lives; not merely 
with the speech of the lips but in the open declaration of your deeds. 
Know that you have engaged yourselves in the contest with the crafty, 
ancient and inveterate foe; may he not after your renunciation find his 
own works in you; may he have no claim to drag you away into slavery. 
For thou shalt be overtaken and discovered, O Christian, whenever thou 
shalt act one thing and profess another; when ‘faithful’ in name, thou 
shalt manifest something else in thy actions and be ‘faithless’ to thy 
promise; mow going to church to pour forth thy prayers, then, a little 
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MEDITATIONS 


while after, shouting indecent songs in the theatre among the actors 
there. What hast thou to do with pomps of the devil (the unholy spirit) , 
when thou hast renounced them all?” 

We are truly sorry for our lack of cooperation with the light and grace 
of the Holy Ghost. Have mercy on us, O Lord. “And when I shall be 
sanctified in you, I will gather you together out of all the lands, and I 
will pour upon you clean water and you shall be cleansed from all your 
filthiness” (introit). Cleanse us, Holy Spirit of the Lord. Wash our 
sinful stains away, remove all marks which our infidelities left behind. 
“Send forth Thy Spirit, and they shall be created, and Thou shalt renew 
the face of the earth. And may the glory of the Lord endure forever” 
(offertory). 

“O almighty and everlasting God, who through Thine only Son hast 
shown Thy care for Thy Church, by mercifully cultivating every branch 
bearing fruit in the name of Thy Christ, the true Vine, that it may bear 
more abundant fruit; grant that the thorns of sin may not prevail against 
Thy faithful, so that, assisted by Thy sanctifying Spirit, they may be 
enriched with everlasting fruit” (collect after fourth prophecy). 

“Have you received the Holy Ghost?” The manner in which we keep 
today’s vigil will be the answer. 


PENTECOST SUNDAY 
Station “With Sc. Peter’’ 


Today were the days of Pentecost accomplished, 
alleluia. Today the Holy Ghost appeared in the 
form of fire to the disciples, and gave them 
the gifts of His graces; He sent them through- 
out the world to preach and testify, that he 
who shall believe and be baptized shall be 
saved, alleluia (Magnificat, second Vespers) . 


“It is expedient to you that I go; for if I go not, the Paraclete 
will not come to you; but if I go, I will send Him to you.’’ These 
words from the fourth Sunday after Easter are still fresh in our 
mind. Yes, Lord, “‘it was expedient!’’ Today, on the fiftieth day 
after Thy resurrection, the tenth after Thine ascension, Thou, 
immortal King of glory, didst send us from on high the promised 
Paraclete, the Spirit of truth who will teach us all things; who 
will not speak of Himself, but will glorify Thee, because He shall 
receive of Thine and shall show it to us. 

To the wisdom and love, the generosity and mercy of our Lord 
Jesus Christ be adoration and thanksgiving; and to the Spirit 
of the Lord who comes to fill the whole world and renew the 
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face of the earth be praise and sincerest welcome. “Come, ‘O Holy 
Spirit, fill the hearts of Thy faithful, and enkindle in them th: ¥ 
fire of Thy love.” 

The five antiphons of Vespers beautifully express the spirit and 
meaning of this most holy solemnity. 

1) ““‘When the days of Pentecost were accomplished, they were 
all together in one place.”” Pentecost is the fiftieth Easterday, the | 
culmination of the paschal mystery. With the Jews it was harvest | 
feast and anniversary of the promulgation of God’s law on Mount | 
Sinai. Obedient to the Lord’s command not to depart from Jeru- 
salem, all “were together in one place.’’ Here they observed the | 
novena for the coming of the Holy Spirit, here they elected | 
Matthias for the bishopric forfeited by Judas the traitor, here the 4 
hundred and twenty members of Christ were assembled under the — 
guidance of Peter the Pope and Mary their Mother, awaiting in 
holy fellowship the Paraclete ‘‘whom the Father will send in My % 
name.” Vent, Creator Spiritus! ‘ 

2) ““The Spirit of the Lord hath filled the whole earth, alle- | 
luia.”” Jesus, who while on earth had formed the body of the 
Church, breathes into it today from heaven the Breath of life. 
The Holy Spirit is the soul of this body and of its every member, 
filling all that are of good will with the life and love of the 
Savior of the world. ‘He shall receive of Mine and shall show 
it to you” (Jn. 16:14). 

3) ““They were all filled with the Holy Ghost, and they began 
to speak, alleluia.’” These simple people, who despite their three 
years’ training in the school of Christ were still so empty, are § 
filled today with the fulness of the Holy Spirit. “I have yet many 
things to say to you; but you can not bear them now. But when 
He, the Spirit of truth, is come, He will teach you all truth.’’ No 
longer are they dreaming of a kingdom of Israel, but are now 
speaking of the kingdcm of God in the languages of the earth 
and the fire and fortitude of heaven. 


Bend Thou what is stiff of will, 
Warm Thou what with cold is chill; 
Guide Thou what has strayed before (sequence). 
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MEDITATIONS 


4) “O ye fountains and all things that move in the waters, 
sing a hymn to God, alleluia.”” Peter, the pentecostal leader, said 
to them: “Do penance, and be baptized every one of you in the 
name of Jesus Christ, for the remission of your sins; and you 
shall receive the gift of the Holy Ghost.”” The Christ-carrying 
waters are flowing. “Out of water and the Holy Ghost’’ three 
thousand children are born to Mother Church, made fruitful by 
the Spirit of the Lord. They have ‘‘moved in the waters’’ and 
are now singing a hymn to God from hearts illumined by the 
brightness of the Holy Ghost. Alleluia! 

5) “The Apostles spoke with divers tongues the wondrous 
works of God, alleluia.”” The great apostolate commences. The 
message of redemption will henceforth be preached to Parthians 
and Medes, Romans and Jews, Americans and Japanese, Russians 
and Germans, with divers tongues indeed, not however as the 
“word of men,” but ‘‘according as the Holy Ghost gave them to 
speak’’ (epistle). 

The great pentecostal mystery told in these five little antiphons 
will today be re-enacted on our altar. There this world-miracle 
will become visible, not in the forms of fiery tongues but in the 
sacred Host, which as body of Christ is the carrier of His Spirit. 
On each one of us the Holy Spirit will descend, to replenish us, 
to transform us, to make us apostolic for the furtherance of God's 
kingdom, so that all of us “in our own tongues may speak the 
wonderful works of God.” 

And they were all filled with the Holy Ghost! 


EMBER WEDNESDAY AFTER PENTECOST 
Station “With St. Mary Major” 


All these were persevering with one mind in 
prayer with the women, and Mary, the Mother 
of Jesus, and with the brethren (Acts 1:14). 


What a splendid group! What a wonderful beginning of the Church! 
Persevering in prayer, united in mind and heart, gathered about Mary, 
the Mother of Jesus and their Mother, such were the dispositions in the 
one hundred and twenty disciples of the Lord on the day when the Holy 
Ghost began His vivifying and sanctifying work in the Church. Alle- 
luia! A fertile soil for His seed of light and love; a joyous spectacle for 
the Author of joy to find such precious stones for the building of the 
Temple of the Church. 
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Perseverance in prayer, unity of mind and heart and “station” with 
Mary, the Mother of Jesus and our. Mother, such must be the dispositions 
in our heart if the mysteries of this ember Wednesday are to bear fruits 
for eternity. May the pure spouse of the Holy Spirit, the golden lamp 
on which burnt the brightest pentecostal flame pray for us, that the 
Spirit of the Lord may fill our hearts, and enkindle them with the fire 
of His love. 

In the first lesson St. Peter shows that the prophecy of Joel and the 
longing of the Old Law are fulfilled: “I will pour out My Spirit upon 
all flesh . . . and it shall come to pass that whosoever shall call upon the 
name of the Lord shall be saved.” Let not the spirit of perseverance be 
broken. What God has promised He will keep. “May the Paraclete en- 
lighten our minds and lead us into all truth, as Thy Son has promised” 
(first collect). 

The second lesson speaks of unity of mind and heart. “And they were 
all with one accord in Solomon’s porch.” Fellowship with Christ and 
with one another was the glory of the infant Church. “See how they love 
each other!” Without this bond of union, Christ the Vine cannot bear 
fruit; without this Christian fellowship, the Spirit of unity cannot work; 
without unity of mind and heart, the temple of God cannot be built. 
“Grant that the coming of the Holy Ghost may, by dwelling in us, make 
us the temple of His glory” (second collect). 

“‘No man can come to Me, except the Father who hath sent Me, draw 
him.” So today’s gospel. Who was drawn more by the Father and who 
had herself drawn more than our blessed Mother? She was “taught of 
God” (gospel). She is the richest fruit of the blessed Vine, she is the 
most perfect temple of the Holy Spirit, she is the first and noblest mem- 
ber of the Church. Around this all-holy Mother we gather and keep this 
ember Wednesday. 

Accompany us, O holy Mother, to the eucharistic Table where we shall 
“eat the living bread that came down from heaven” (gospel). May the 
power of this life-giving bread perfect in us perseverance in prayer, 
intensify in us unity of mind and heart, and make us in a fuller measure 
thy children, O Mother of Jesus and our Mother! 


EMBER FRIDAY AFTER PENTECOST 
Station “With the Twelve Apostles’ 


They found them clean vessels 

and one in love (response). 

We are resting upon the blessed apostles, the twelve pillars of the 

Church of God. May we never depart from them. The Church prays 

today for that grace: ““We who by the Holy Ghost have been gathered 

within the (apostolic) fold, may we in no wise be disturbed by any 
attack of the foe.” 
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_ MEDITATIONS 


Yesterday’s response to the first lesson is a beautiful tribute to the 
apostolic protectors on this ember Friday. “The fire of God,” so reads the 
response, “came not to destroy, but to enlighten; not to consume, but to 
shine, and found the hearts of the disciples clean vessels. And the Holy 
Ghost gave them the gifts of His grace. He found them one in love, 
and the overflowing grace of the Godhead shone through them, alleluia.” 

He found their hearts clean vessels full of charity and love. No wonder 
that the Holy Spirit replenished such hearts with the gifts of His grace. 
Where purity is, there is the vision of God; where charity and love are, 
there is God Himself. Purity and charity, these are the jewels that adorn 
the twelve apostolic pillars upon whom we rest. Purity and charity, 
these are the two channels through which flows freely the transforming 
life of the Godhead. 

“O children of Sion, rejoice and be joyful in the Lord your God, 
because He hath given you a teacher of justice, and He will make the 
early and the latter rain to come down to you, as in the beginning” 
(epistle). 

The holy apostles with whom we celebrate this day are indeed our 
“teachers of justice.” If we adhere to them, if we absorb their purity and 
charity, the dew of the Holy Ghost will descend upon us, as it did in the 
beginning—on the day when “He found their hearts clean vessels and 
one in love.” 

In many ways we resemble the sick man in today’s gospel; the palsy of 
human affections and uncharitableness is responsible for our lameness in 
the things of God. May these twelve strong apostolic men take hold 
of us this morning and “let us down into the midst before Jesus” that 
we may obtain from Him health of mind and heart and a new infusion 
of His Spirit of purity and charity. 4 

May the eucharistic fire of God make our hearts clean vessels, and fill 
them with such a degree of love that the Holy Ghost will also give to us 
His gifts and the overflowing grace of His Godhead. 


THE ASCENSION OF OUR LORD 
Station “With St. Peter’’ 


There seated in Thy majesty, 

To Thee submissive bow 

The heaven of heavens, the earth beneath, 
The realms of hell below (Vesper hymn). 


The glorious and triumphant Thursday is at hand. Alleluia! 
The ascension, the coronation, the enthronization of our Lord 
Jesus Christ, King of kings, “‘of whose kingdom there shall be 
no end.” 

“Sit Thou at My right hand, until I make Thy enemies Thy 
footstool’’ (Ps. 109). The Father has exalted His beloved Son 
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and has given Him a name that is above every name. From this 
day forward every knee must bend—willingly or unwillingly— | 
before the majesty of Christ, every tongue must confess that Jesus 
Christ is Lord vested with the splendor and glory of God the 
Father. “‘O Lord Jesus Christ . . . who sittest at the right hand 
of the Father, have mercy on us. For Thou only art holy, Thou 
only art the Lord, Thou only art most high, together with ‘the 
Holy Ghost, in the glory of God the Father’’ (Gloria) . 

“Christ's ascension is our own exaltation. Whither the glory 
of the Head has gone before, thither is the hope of the body called 
on to follow. Let us rejoice with exceeding great joy and give § 
glad thanks to God. Through the unspeakable goodness of Christ | 
we have gained more than ever we lost by the envy of the devil. § 
We, whom our venomous enemy thrust from our first happy 
home, we, being made of one body with the Son of God, have 
by Him been given a place at the right hand of the Father’’ (St. 
Leo). 

O divine Head, we Thy members extend to Thee our most li 
holy greetings on this Thy day of endless triumph. With all na- | 
tions we clap our hands and shout unto God with the voice of 
exultation (introit). Bless, O King of glory, the whole human 
family which Thou hast bought with Thy precious blood. Unite 
all peoples and nations in the bond of Thy divine love and grant 
that all may look, like the “‘men of Galilee,”’ to heaven, to Thee, 
their only hope, their life and peace. 

Awaken in our heart a deep realization of Thy missionary 
command: ‘Go ye into the whole world and preach the gospel 
to every creature. He that believeth and is baptized shall be saved: 
but he that believeth not shall be condemned’”’ (gospel). Make us 
understand, Lord, that every one of us is responsible for the exten- 
sion of Thy kingdom and the salvation of Thine and our breth- 
ren, so that none through our fault may be condemned. 

On this glorious morning, when after the sacred flame of the 
paschal candle has disappeared, Thou invitest us to sit at table 
with Thee, do thou appear to us in mercy, forgive us all incredul- 
ity and hardness of heart, vivify us with Thine immolated and 
exalted flesh and blood so that this most holy solemnity may 
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MEDITATIONS 


be for us, Thy members, a new ascension to Thee, our triumphant 
Head, who art reigning in majesty at the right hand of the Father 
in glory everlasting. 

Tomorrow, dear Lord, we will join Thy first hundred and 
twenty members, and, under the leadership of Thy most holy 
Mother and the blessed Peter our pastor, begin the nine days of 
fervent prayer for the coming of Thy Holy Spirit. ““O King of 
glory, Lord of hosts, who hast this day mounted in triumph above 
all the heavens, leave us not orphans; but send unto us the 
Promise of the Father, the Spirit of truth, alleluia.’’ Glory be to 
Thee, O Lord! 


SUNDAY WITHIN THE OCTAVE OF THE ASCENSION 


Thy face, O Lord, I will seek, turn not 
Thy face from me, alleluia (introit). 


This Sunday fills us with sadness and gladness. With sadness, 
because the portals of eternity have closed behind the beloved 
Lord, “the King of peace whose face the whole earth desireth.”’ 
A sacred homesickness pervades the heart of the Church as she 
chants the introit to the Sacrifice of her departed Bridegroom: 
“Hear, O Lord, my voice with which I have cried to Thee, my 
heart hath said to Thee: I have sought Thy face, O Lord, I will 
seek, turn not away Thy face from me.” 

Full well she knows that “the hour cometh” (gospel) when 
afflictions and tribulations will be heaped on her children. Hardly 
had “‘the cloud received Him out of their sight’’ when the world 
began to persecute and cast out Christ’s disciples. The life and 
efforts of the Christ-branches are irritating and annoying to the 
world, the “‘world for which Christ did not pray.’’ So it has been 
from the beginning, so it will remain—must remain—to the end. 
“Yea, the hour cometh, that whosoever killeth you will think 
that he doth a service to God. And these things will they! do to 
you because they have not known the Father, nor Me. But these 
things I have told you, that, when the hour shall come, you may 
remember that I told you of them” (gospel). 

Trials and afflictions are not the exceptional thing for a Chris- 
tian. On the contrary, they constitute the normal condition for a 
member of the Church militant. The disciple simply is not greater 
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than the Master. “‘All that will live godly in Christ Jesus,"’ wrote 


Paul to Timothy, “‘shall suffer persecution.’ The very hour which 


marks the beginning of a Christian’s earnest, wholehearted sur- 
render to Christ marks also the approach of trials and sufferings. 
Then it is that “the hour cometh’’ of which the Lord speaks in 
today’s gospel. 

But this “‘hour’’ is the beginning of inexpressible gladness, 
Easter gladness. Afflictions borne with faith and courage mean 
joy, growth and victory in Christ, the victory “which overcometh 
the world.” ‘““You shall give testimony because you are with Me 
from the beginning’ (gospel). And testimony——martyrdom—en- 


dured for Christ will make the gladdening face of the Lord shine | 


upon us. ‘“The Lord is my light and my salvation, whom shall 
I fear?”’ (introit) . 

Today’s holy Eucharist will again turn our sorrow into joy, 
the human sadness linked to our daily afflictions and trials into a 
heavenly gladness that springs from faith in the reassuring words 
of our now gloriously reigning Lord: “I pray not that Thou 


shouldst take them out of the world, but that Thou shouldst | 


keep them from evil, alleluia’’ (communion). In my tribulations, 


which are a participation in Thy tribulations, O Lord, I shall 


continue to cry out: ““Thy face, O Lord, I will seek.” 


EMBER SATURDAY AFTER PENTECOST 
Station “With St. Peter’’ 


The charity of God is poured forth 
in our hearts, alleluia  (introit). 

“At the end of holy Mass Paschaltide comes to a close,” so reads a 
little rubric after today’s postcommunion. Needless to say, this little 
note reminds us not only of the fact that this blessed season is over but 
also of the duty of gratitude for the inexpressibly precious gifts we have 
received during this most sacred period of the Church’s year. 

The merciful Father so loved us as to give us His only-begotten Son. 
The obedient Son died and rose that we might have life, and have it more 
abundantly. And the charity of God is poured forth into our hearts by 
His Spirit dwelling in us, alleluia! “Bless the Lord, O my soul, and let 
all that is within me bless His holy name!” (introit). We are the Father's 
adopted children; we are the Son’s redeemed members; we are the living 
temples of the Holy Spirit, bound to Christ our Head, and bound to one 
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MEDITATIONS 


another by the charity of God, which is the Paraclete Himself. Gratias 
agamus Domino Deo nostro! 

The prophecy of Joel (first lesson), quoted by our stational saint, 
Peter, on the day of Pentecost, is fulfilled: God’s Spirit is poured out 
upon us. Aided by the quickening power of the Holy Spirit we call upon 
the name of the Lord and we shall be saved. “Alleluia, it is the Spirit 
that quickeneth, but the flesh profiteth nothing.” 

The seven weeks, that is to say, the fifty days, have expired. The vic- 
torious Lord led us into the land flowing with the milk and honey of 
His eucharistic sweetness. Let us never forget the loving kindness of 
our Lord! Gladly shall we offer Him the first-fruits of our love and 
gratitude and shall leave them in the sight of the Lord, adoring the Lord 
our God (second and third lessons). 

And now that the Lord has set up His tabernacle in the midst of us, 
we shall faithfully walk in His precepts and keep His commandments, 
so that He may remain our God and we His people (fourth lesson). May 
the divine fire which our Lord Jesus Christ sent into our hearts never be 
extinguished but burn mightily by the grace of His Holy Spirit (collect). 

Like the three Babylonian youths we were wondrously saved from the 
fire of the eternal furnace (fifth lesson); we are justified by faith, we 
have peace with God through our Lord Jesus Christ; by whom also we 
have access through faith into this grace wherein we (now) stand, pos- 
sessing the hope that we are God’s glorious sons . . . because the charity 
of God is poured forth into our hearts by the Holy Ghost, who is given 
to us (epistle). 

We celebrate this closing day “in the house of Peter” (station: St. 
Peter). Jesus will enter this house this morning and will lay His healing 
hands upon us. May He in His infinite love remove the last traces of 
our weakness and give us full health. At the same time we will ask Him 
in all humility: Stay with us, Lord, do not depart from us (gospel), and 


| grant that “Thy holy mysteries which we have celebrated (in this paschal 


season) may inspire us with divine fervor, that we may delight not only 
in their celebration but also in their fruits” (postcommunion) . 

And so we conclude this blessed paschal season, grateful to the most 
Holy Trinity for all that we have received but determined also to pre- 
serve in our souls the divine life of our victoriously reigning Lord to 
whom be thanksgiving and glory for everlasting ages. Amen. Alleluia. 


TRINITY SUNDAY 


For of Him and by Him and in Him are all things (epistle). 

With profound reverence and love we genuflect before the Triune 
God and exclaim with the Church triumphant, suffering and mil- 
itant: ‘‘Blessed be the Holy Trinity and undivided Unity. We 
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will give glory to Him, because He hath shown His mercy to 
us’ (introit). 

Trinity Sunday—the great milestone between the two halves 
of the Church’s year—is a solemn Doxology to the Father, Son 
and Holy Ghost who by the mysteries of Christmas, Easter and 
Pentecost “‘hath shown His mercy to us.’”’ At the same time it is 
a confident beginning “in the name of the Father and of ihe Son 
and of the Holy Ghost” of the second half of the Church’s year, 
in which the divine seed planted during the Advent and Paschal 
solemnities will have to sprout, blossom and bear fruit for time 
and eternity. 

Although Mother Church is concerned today that her children 
“acknowledge the glory of the eternal Trinity in the confession 
of the true faith, and adore the Unity in the power of His majesty” 
(collect), that Trinity and Unity whose riches of wisdom and 
knowledge are bottomless, whose judgments incomprehensible and 
ways unsearchable, she is even more concerned that her sons and 
daughters ‘“‘bless God the Father and the only-begotten Son of 
God and the Holy Spirit because He hath shown His mercy to us” 
(offertory). The redemption of the world, the sanctification of 
the human family, our incorporation into Christ and His Church, 
all this is the work of the most Blessed Trinity. For of Him (the 
Father), and by Him (the Son) and in Him (the Holy Spirit) 
are all things: the mystical body, the communion of saints, the 
life-giving sacraments, every grace and blessing from the font to 
the grave, every good work, all peace and order and happiness in 
the world—all these things are of Him and by Him and in Him. 
“To Him be glory forever’ (epistle) . 

The Church asks us to make today’s Eucharist a true Eucharist, 
a wholehearted Thanksgiving to the Father who gave up His Son 
to redeem the slave, to the Son who emptied Himself that we may 
have eternal life, to the Holy Ghost who by dwelling in us makes 
us the temple of His glory. Let us make special efforts, therefore, 
to offer the Trinity Sunday Sacrifice as a great Thanksgiving, in 
the spirit expressed so grandly in the antiphon at the Magnificat 
(second Vespers): ‘“Thee, God the Father unbegotten, Thee the 
Son only-begotten, Thee the Holy Ghost the Paraclete, the only 
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MEDITATIONS 


and undivided Trinity, with all heart and voice we confess, praise 
and bless; to Thee be glory forever.’’ And the holy Eucharist thus 
celebrated ‘‘with all heart and voice’’ will mean: that the Holy 
Trinity and undivided Unity will again “show His mercy to 
us” —today. ‘For of Him, and in Him, are all things.” 


CORPUS CHRISTI 

Lauda, Sion, Salvatorem (sequence). 
On the first Thursday after the paschal season the Church 
completes what she was unable to do on Maundy Thursday. “In 
order that the faithful might celebrate the institution of so great 
a sacrament with a complete office, Pope Urban IV piously or- 
dained that this should be done on the first Thursday after the 
octave of Pentecost. This day was chosen in order that we, who 
receive this sacrament for our soul’s health all through the year, 
might call to mind its institution at the very time when the Holy 
Ghost taught the hearts of the disciples to understand its mysteries 
in their fulness. At that time also the faithful first began to fre- 

quent this sacrament’’ (breviary). 


Today, therefore: 


Sing, my soul, thy Lord and Leader, 
Praise thy Shepherd, Friend and Pleader, 
Offer Him thy sweetest lays: 
Do thou all thou canst and boldly, 
All thy burning words but coldly 
Praise, whom God and angels praise. 


On that blessed Night! 

“He fed them with the fat of wheat, alleluia,’’ with bread from 
heaven containing all sweetness. “‘He filled them with honey out 
of the rock, alleluia,’’ and “‘the rock is Christ’’ from the crevice 
of whose opened side flowed His sweet blood for the life of the 
world (cf. introit). “The eyes of all hope in Thee, O Lord, and 
Thou givest them meat in due season’’ (gradual); yes, Lord, in 
due season, on that long-desired blessed night, ‘Jesus knowing 
that His hour was come, that He should pass out of this world 
to the Father, having loved His own who were in the world, He 
loved them unto the end” (Jn. 13:1). 
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He gave them the living and life-giving Bread! 

Surely, ‘‘the right hand of the Lord hath wrought strength; 
the right hand of the Lord hath exalted me. I shall not die, but 
live, and shall declare the works of the Lord’’ (offertory). For 
‘he that eateth My flesh and drinketh My blood, abideth in Me J 
and I in him. As the living Father hath sent Me, and I live by the [7 
Father, so he that eateth Me, the same also shall live by Me.” 

The Bond of Unity! 

“We being many, are one bread and one body, all that partake 
of the one bread and of one chalice’ (1 Cor. 10:17). The euchar- 
istic bread and wine are the gifts of “unity and peace’’ (secret) 7 
which bind the members of the Mystical Body to Christ the Head | 
and to one another, gathering them all into one, replenishing them 
with Christ-life and that peace which the world can not give. 

Our Sacrifice! 

“As often therefore as you shall eat this body and drink this 
chalice you shall show the death of the Lord until He come” 
(communion). The eucharistic Sacrifice is the re-presentation, the 
rendering present, of the death of the Lord, that blessed, life- | 
bestowing death ‘‘by which the truly needful sin of Adam was | 
blotted out’’ (Exsultet), and “‘sheep gone astray are converted to | 
the Shepherd and Bishop of their souls’ (1 Pet. 2:25). 

‘ Let a man prove himself! 

‘Therefore whosoever shall eat this bread or drink this chalice 
unworthily, shall be guilty of the body and blood of the Lord’ 
(communion). “The priests of the Lord (but also the holy 
people whose souls are adorned with the indelible priestly mark 
through baptism and confirmation) offer incense and loaves to 
God, and therefore shali be holy to their God, and shall not de- 
file His name, alleluia’’ (offertory). 

Let us pray! 

“O God, who in this wonderful sacrament hast left us a me- 
morial of Thy passion, grant us, we beseech Thee, so to venerate 
the sacred mysteries of Thy body and blood, that we may ever 
perceive within us the fruit of Thy redemption’ (collect). 
Tantum ergo sacramentum veneremur cernui. Amen, so be it! 

MARTIN B. HELLRIEGEL 
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IMMACULATE 
MYSTERIOUS affinity exists between man and na- 


ture. Nature awakens mind to thought in search of 

meanings of which she is unconscious. The awakened 

mind finds its highest thoughts reflected upon the 

face of nature. When our blessed Lord pointed to the 
lily of the fields, He wished His hearers to read therein the message 
of God’s providing. To raise our minds to the invisible Immacu- 
late there is no better symbol than the white dawn which comes 
to rescue earth from the darkness and from the annihilation of 
the night. 

The image is an ancient one and not entirely man-made, which 
is an indication of its authenticity. Prophets of an expectant people 
were wont to look to the East for signs of the ‘‘Desired of all 
nations’: “And behold the glory of the God of Israel came in 
by the way of the east . . . and the earth shone with his majesty.’” 
A text from the Canticle of Canticles, a favorite text from the 
liturgy, immediately suggests it: ‘“Who is she that cometh forth 
as the morning sun?’ The mind that fails to see the shape and 
figure of the Immaculate in the dawn, which seems to rise in glory 
out of the very earth, has missed one of nature’s deepest meanings. 

Because of this deep affinity, the destinies of man and nature 
are closely linked together. St. Paul was indulging no mere poetic 
mood when, out from the depths of nature, he heard the groaning 
of the elements for salvation.* He had that supernatural sense of 
the world’s anguish which, on distinct occasions, brought tears to 
the eyes of our blessed Lord Himself.‘ At the very heart of things, 
deep in the centre of this material universe, there is a certain sad- 
ness, the sadness of unconscious creaturehood cheated by man of 
its real good, the living God. When man, in freedom, rebelled 


Earth felt the wound, and nature from her seat 
Sighing through all her works gave signs of woe 
That all was lost. 





‘hms. 49241; Ja. 22:33. 
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Since then the night of earth, with its darkness and desolation, is 
but a symbol of a greater night in the human spirit. 


There is a night of nature and a night of soul. Mystics in their 
journey to God have spoken of a “‘dark night,’’ but the dark 
night of the mystic is very day compared to the night which is 
now in question. A nature entirely deprived of life-giving sun, dark 
and lifeless and deformed, is itself but a poor image of the spirit’s 
night that came with sin. We cannot rightly gauge its horror 
who have not first experienced the primitive integrity of man. 
In his original creation man shared with God His life, by sanctify- 
ing grace, and wondrous gifts, amongst them immortality of the 
body, were his portion. In such a supernatural state the soul 
directly drew its life from the inexhaustible Source of Godhead: 
intellect and will, short of beatific vision, shared in the feast; and 
body was the docile instrument of a spirit made “‘in the image 
and likeness of God.’” 


Man was tempted by his magnificence: he disobeyed. It was 
not enough that, in wisdom, he clearly knew the distinction be- 
tween good and evil; he wished to taste, in science, of the tree of 
good and evil. By so doing, as he imagined, he should in truth be 
‘like to God,” as the Evil One insidiously suggested to him. But 


man forgot his creaturehood. He did not realize that for him evil 
could have a taste which it could not possibly have for God. 
He found, as a result of sin, that he was almost less a man, a 
wounded and a stricken creature, an outcast from the face of God. 
This was a special kind of sin. It is not to be confounded with 
sins which other men commit. This sin, which we rightly desig- 
nate original, did not really take from man, nor did it give him, 
what belonged to him by nature. The fact is that man, created 
by God, was more than natural and his sin was a lapse, a fall, 
from a state which was supernatural. The effect of sin was a loss 
of grace which stripped him of Godliness and left him, in utter 
nakedness, before a supernatural destiny he could no longer reach. 
Man found himself an exile from God, under sentence of death 
and banishment, and exposed to the power of the Prince of 
darkness. 


®Gen. 1:26. 
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It was this sin which first brought darkness to the human spirit. 
It was the sin of man, of humanity at its source and fountainhead, 
and human nature could henceforth only be what man himself 
had made it. It is sad to think that human history began in this 
way, but revelation leaves not a shadow of doubt concerning it. 
A simple scene from Genesis conveys the situation in all its 
poignant misery. To the woman God said: “I will multiply thy 
conceptions and thy sorrows.’ To the man He said: ‘‘In the 
sweat of thy brow thou shalt eat bread til] thou return to the 
earth.”” And with an almost natural sequence the Bible next relates 
that Adam called the name of his wife Eve: “Because she was the 
mother of all the living.’’"’ When we reflect that sentence of death 
had just been pronounced, we realize that human propagation 
could only serve to spread the darkness of night that had fallen 
upon the human spirit. Man had pronounced the fearful sentence 
of death against himself. 


St. Paul spans the centuries in a single powerful phrase: ‘‘All 
are dead, all have sinned; by the offence of one, unto all men’s 
condemnation.’ Sacred Scripture bears him out in this universal 
law of death whereby a verdict of guilt was pronounced upon 
every man; by which the very seeds of evil were sown in human 
generation; and by which the likeness to God was replaced by the 
stain which marked all men, “‘naturally children of wrath.’ If 
we are not touched by this, we must listen to prophetic voices that 
pierce the night of darkness in wails of malediction. ‘“‘Let the day 
perish,’ said the patient Job, “wherein I was born, and the night 
in which it was said: a man child is conceived.’’”” Jeremias was 
no less conscious of the wrath of God when he cursed the day 
of his birth and the messenger who brought tidings of it to his 
father: ‘Cursed be the day wherein I was born: let not the day 
in which my mother bore me, be blessed.’’"" The royal Psalmist, 
while he laments with tears his own sins, cannot forget the uni- 





*Gen. 3:16. 
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versal sin: ‘‘For behold I was conceived in iniquities; and in sins 


12 


did my mother conceive me. 

Into this universal night, made terrible by the accumulated sins 
of mankind, the dawn, which was the immaculate Conception, 
came. Like that single point of light which, on the distant hori- 
zon, seems to rise out of the earth itself, Mary in her conception 
entered the ranks of humanity to dispel the darkness of its night. 
The brightness of her, as of the dawn, had not its source in our 
blessed Lady, for in the very moment she began to be, the soul 
which gave life to body was receiving the life of grace from God. 
In Mary humanity was again possessed of God, by grace, and 
there was the light of Godliness in the human spirit. 

Dawn is but a prelude to the sun whose splendor will gladden 
universal night. For if a dawn is beautiful, magically awaking 
earth from the death of night, it is beautiful with the illumination 
of the sun of which it is the herald. The first rays of an illumina- 
tion, yet to come, for those who ‘“‘sit in darkness and the shadow 
of death’’ now begins to shine in the night. And because darkness 
had abounded, light. now abounds the more. The first dawn of 
grace in a human spirit was so radiant that, as stars in the firma- 
ment pale before the dawn, the scattered torches that God had 
lighted amongst a chosen people now lose themselves in the dawn 
of Mary. So glorious, in effect, was the immaculate Conception, 
so filled with grace was our blessed Lady, that heaven's lights 
in saint and angel seemed dim before it. She was the masterpiece 
of God’s creating, the very birth of holiness in humanity, because 
in her the all-holy One Himself had decided to be ‘‘made flesh.” 

There is not a single prerogative of our Lady to which the 
immaculate Conception was not the prelude. If God, by a miracle 
of His power, preserved her from the night of sin, it was because 
of the exalted role she was to fill. For the motherhood of God, 
her Conception was a preparation: in integral innocence will the 
Son of Ged be conceived and born. For association with the Re- 
deemer of mankind her Conception was a preparation: enmity 
must be absolute between the woman and Satan. For espousals 
with God, in which humanity and Godhead will be wedded in 





“Ps. 50:7. 
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n sins her Son, her Conception was the preparation. With an artistry 
that is worthy of her, the Church, in the Mass of the Immaculate 
Concepton, takes the theme of her sacrifice from Isaias: “I will 
greatly rejoice in the Lord, and my soul shall be joyful in my 
God: for he hath clothed me with the garments of salvation: and 
with the robe of justice he hath covered me, as a bridegroom 
decked with a crown, and a bride adorned with her jewels.’ 


JAMES E. O’MAHoNnYy, O.F.M.Cap. 

























TIMELY TRACTS 
THE DISCUSSION CONTINUES 


ATHER FRANCIS NOLAN will forgive me if I confess 
that his arguments against proposals discussed in this 
magazine and elsewhere leave me unconvinced. I have no 
reason to take up the defeisce of others against Fr. Nolan's 
invectives, even when I rather agree with them. But in the 

hope of clarifying the atmosphere I shall dedicate this tract to the 
task of making a few issues clearer, since it seems that my past 
proposals have not been so lucid as to avoid misunderstanding. 


For my part I must object very strongly against one imputa- 
tion: that the changes I have proposed were prompted by what 
Fr. Nolan calls ‘‘a mad desire for distraction seeking on outlet 
in novelty and change.’’ Of course he was irked because he thought 
Mr. Stern’s criticism of the “festina lente fellows’ was aimed at 
himself. I have not used that expression, I think; and Mr. Sterns 
has made it clear that he did not have Fr. Nolan in mind. At the 
same time, I don’t think it quite as derogatory as Fr. Nolan’s own 
charge, just quoted. “Festina lente fellow’’ is a slangy and smart 
phrase for a perhaps over cautious or timid man, and therefore 
refers to methods, not to motives or ultimate aims. But to impute 
to a whole section of pioneers of the liturgical movement a worse 
thing than imprudence, namely something morally objectionable, 
and to classify them by implication as neurotics, is a bit strong. 
After examining my conscience, I must say that I have arrived 
at my conclusions on the basis of serious reasons gathered in 
twenty-four years’ work with liturgical movements in Switzer- 
land, Germany, Austria and the United States, in parishes, sca- 
men’s missions and in academic work. Naturally these conclusions 
are not all based on my own observations, but on those likewise 
of confreres who have been working hard and tenaciously in their 
parishes, as Fr. Nolan does. 

Should we not assume that it is not so much change that is 
advocated for change’s sake, but that it is the improvement of 
present conditions which is sought? I have witnessed a great deal 
of ‘‘incontinent pushing’’ for a great number of movements, devc- 
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tional and otherwise, and I must say that, compared with them, 
all our ‘‘pushing’’ has been moderate, careful, even timid, because 
we were conscious of the opposition and the general mood all 
about us to resist our efforts. Nobody will claim that he is 
always prudent or has perfect tact. Even saints have annoyed 
good and pious contemporaries by pushing some movement, 
sometimes with all the eyebrows around them raised to the hair- 
line: vide St. Paul, St. Francis, St. Thomas, St. Ignatius, St. Mar- 
garet Mary. If we cannot claim their immediate company as saints, 
we can claim that our intentions are good: the greater glory of 
God and the upbuilding of souls. Fr. Nolan is a valiant veteran 
of the liturgical movement, and so I don’t have to tell him that 
we need a liturgical movement. But movements require motion 
and sometimes look like innovations. His teaching and preaching, 
as I can gather from his comments on his fellow priests, with all 
its caution creates admiratio poruli as much as anybody else’s who 
works for the liturgy. Imagine a parishioner from another parish 
dropping in at one of his dialogue Masses. He will be startled, 
I hope. 


The reproach that the liturgical movement has not mace the 
progress it should have made, that it has few friends and is mostly 


academic and on paper, needs attention too. Progress is slow, cer- 
tainly. Whether it is too slow, I am not so sure. If all priests did 
what Fr. Nolan does it would be rapid and successful. But do 
they? We can argue endlessly which method is better: his or the 
others.’ The theory, in any good movement, is always ahead of 
practice, and discussion embraces more angles than can be touched 
in the narrow field of one parish. Therefore I am glad that the 
proportion between theory and practice is as Fr. Nolan says. If 
our practice ever runs ahead of our ideas our action will become 
muddled and arbitrary. To thrash things out in magazines, con- 
ferences and disputations is as old a Christian custom as St. Paul’s 
epistles and the Fathers’ writings. I have always found that those 
who are not the friends cf the liturgical movement are the ones 
who refuse to read our discussions, have never studied the liturgy 
thoroughly enough, and are opposed to any change, unless pro- 
posed by themselves. Some of them have a new devotion per 
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year, new collection envolopes as often as some new idea about 
them promises better financial results, and new methods for this 
and that whenever they have a sleepless night—but they never 
sit down to discuss, to study, to listen, to meditate, where the 
liturgy is concerned. Anything unusual must be wrong, logic is 
“‘loose,’’ and every argument “‘inapt’’ if it is disconcerting to the 
set ways of their customs and shortlived tradition. I agree with 
Fr. Nolan that greater wisdom could help us very much indeed 
and I admit that we are all apt to lack it, but does that mean 
that we are always wise when we do nothing but what is cus- 
tomary? Were the first advocates of the new prayer called “rosary,” 
who pushed it incontinently, unwise, imprudent? Did St. Ignatius 
lack sentire cum ecclesia, when he pushed his new Society against 
the suspicions and objections of many a pious and religious con- 
temporary? His Society was his idea. The liturgy is not even our 
idea, nor is the vernacular or the altar versus populum, nor the 
evening Mass. 


To take up the last: there were evening Masses up until the 
high Middle Ages. The reasons for their discontinuation were 
mixed, very mixed as a matter of fact. As as old seamen’s mis- 
sioner. as a friend of many people who have to forego Mass Sun- 
day after Sunday because their profession and work keeps them 
away from morning Mass, as one who knows many people who 
would go to evening Mass with great devotion, I cannot take 
Fr. Nolan’s word ‘‘demoralizing”’ at its face value. He has obvi- 
ously not seen the thousands of soldiers to whom evening Mass 
has come as a godsend. All his arguments point in the same direc- 
tion: no change whatsoever, let us make the best of what we 
already have. Life goes on, conditions change, needs vary: but 
we will not move. Is the only really immovable thing, truth, 
in need of such outward rigidity to convince us of its eternity? 
We would not have need of a liturgical movement now, if the 
Church had been as inflexible in the past, or as Fr. Nolan wants 
to be now. It seems that he even regrets that the Holy See and 
the bishops did not take a “strong stand’’ on the evening Mass. 
One can take such a strong stand on existing things that one 
hurts one’s own cause. | think this inflexibility and total disregard 
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of the fact that the whole history of the Church in retrospect looks 
like surging waves of different movements leads the author to his 
gloomy and unrealistic prophecies concerning the demoralizing 
effect of evening Mass. What about the people who after a gay 
night go to an early Mass, not quite as devout as we wish them 
to be: would we on their account abolish printers’ and workers’ 
Masses? There is no perfection in any solution, but that does not 
mean that we have to give up before we try. 

I think I always made it clear that I am neither willing to 
shed my blood for the altar versus populum idea nor that I con- 
sider it an essential requisite of the liturgical movement. That 
is one thing. 

It is quite another to say that there are good, very good argu- 
ments for this venerable and fine tradition. There is, then, still 
a further consideration: how to bring it about that the authorities 
tolerate or encourage it. In some places they have, viz.: Cardinal 
Verdier, Cardinal Mercier, Bishop Preysing and many others. But 
we cannot do it justice by recource to derisory comparisons with 
“Jack-in-the-boxes” and “‘green grocers."" Those things could 
easily be turned into a boomerang against our present customs. 
I did not feel that the Pope at the high altar of St. Peter ever 
suggested such associations. Fr. Nolan gives only one argument 
for the old custom, one which I never brought up, because I don’t 
feel it amounts to anything. Of course you can easily defeat a 
specious argument put forth for that very purpose. May I refer 
our readers to our arguments in favor of it. May I remind our 
readers also that we do see complications ourselves, problems that 
have yet to be solved. I don’t think the invisibility of the priest 
during the preparatory prayers is important: those prayers have a 
rather private character; they really belonged originally in the 
Sacristy and are entirely “ignored’’ even nowadays at any sung 
Mass, as they are said while the introit is sung, In most places in 
Europe where the altar versus populum is used, they are said on 
the people’s side anyway. The priest then proceeds around the 
altar and up the steps. 

I agree with Fr. Nolan that floodlight is forbidden by the 
tubrics and that “‘circumstantes’’ ought not to be taken too lit- 


317 





ORATE FRATRES 


erally, but for different reasons. The priest as well as the altar 
are “‘orientated,”” have only one front. If we put the people all 
around the altar the priest neither faces them nor has them at 
his back. That creates disorder, at least of aspects. It also raises 
the questicn of obedience to rubrics: for they prescribe that he 
turn to the people for the responses and the blessing, which, as is 
expressly stated, means that he does not change his position if 
he already faces the audience. There is no great value in the “‘cir- 
cumstantes’”’ because it may as well include the clergy and ministers. 


Dom Virgil Michel and many after him have made a clear 
distinction completely ignored by our opponent: the distinction 
between the liturgy in the vernacular and the vernacular in the 
liturgy. It is the latter which is being discussed. It is being dis- 
cussed, because we feel that it is not enough for our people that a 
zealous, hard-working priest like Fr. Nolan should find, after 
laboring twenty years, that ‘‘some’’ of his parishioners feel that 
some of the easier parts of the liturgy “‘are not unfamiliar’ to 
them. Sure, anybody will finally know by heart the sung parts 
of the ordinary. But.is that all we want? I say: no. No school 
Latin, thrown in as a part of catechism and chant, will teach 
even very intelligent people to understand enough Latin to grasp 
approximately what the proper of the Mass offers them in. Latin: 
introit, ,collects, epistles, gradual, gospel, preface etc. If they are 
primarily sung as the Church’s praise of God, understood or not, 
they have also the function to be the “rationabile sacrificium 
laudis’’ of the people, and not a speaking in tongues, which St. 
Paul rejects for services. I venture to say that this function and 
the one of indoctrination are “‘aeque principaliter’’ joined to the 
praise of God. Because the noise our voices make is empty as long 
as our mind does not sing with it. It would make things easier 
if we did not have to carry a dictionary or a translation with us 
to do so. I wonder why we can’t see this; we do see it in the case 
of popular devotions! 


I think we should hesitate before accusing one another as ‘‘Pro- 
testants’’ or making appeals to ‘‘mysteriousness.’’ The “‘mystertum 
fide:”’ is perfectly guarded by leaving the Canon in Latin, by all 
the prescribed liturgical functions, and by the very fact that the 
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symbolic character of the rite was laid down by our Lord Himself. 
That does not mean that the things which are actually spoken or 
sung to and for the people should not be fully grasped by them. 
As to the many confusions caused by a loose use of the words 
‘mystery’ and “‘mysterious,’’ may I refer the readers back to an 
earlier timely tract. What makes a Protestant is not the attempt 
to advocate more intelligent and more heartfelt participation in 
the holy mysteries and the word of God, but the rejection of the 
authority of the Church over subjective authority and a few other 
things. When Rome changed from Greek to Latin in the third 
century to enable Romans to understand the liturgy, she did 
exactly what our author calls now a tendency towards Protestant- 
ism. The mystery lies deeper, if we take the word in its purely 
intellectual sense, ignoring now its cultual meaning. We will 
never be able to give an adequate “‘explanation’’ of the holy Eu- 
charist. But does that mean that even those parts which appeal 
to our reason and heart have to be clouded? Rome may have very 
serious reasons to go slow, may never permit the use of the ver- 
nacular, but that would not validate this kind of reasoning. 

I also have my doubts that our Lord bade priests to say the 
Mass rapidly when He told Judas to have it over with, as the 
latter went out to betray Him. This passage of Fr. Nolan’s article 
is not quite clear to me. It seems to be in the vein of Amalar’s 
allegories. The Mass is not dramatic in the true sense of the word, 
but a strictly symbolic action. To encourage rapid celebration 
opens the doors wide ta usages that make it impossible for priests 
and faithful to grasp what they read or hear. A half hour for 
low Mass is not too much. 

“Put it into the vernacular and even the simple and illiterate 
will not understand it’’—well, once we have made up our minds 
about “‘the simple’’ in such a categorical way, why then do any- 
thing for the liturgical movement? Is it not possible that some 
simple soul might understand a little more if it were not all in 
Latin? The gospel, after all, is read, and some do understand it; 
and is it not the priest’s job to explain what is difficult to under- 
stand? The disctplina arcani has nothing to do with it at all. 
It was never a barrier between the sanctuary and the faithfu!, but 
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between the faithful and the pagans or non-baptized. In his en- 
cyclical on the Mystical Body our Holy Father warns us priests 
not to take for granted that there are doctrines which we should 
withhold as too sublime and sacred for the faithful. That ccr- 
tainly includes what Christ taught the simple disciples, fishermen 
and peasants of Palestine, and what the apostles had to say to 
their obviously quite unintellectual diocesans in the harbor cities 
of the near East and Italy. There seems to lurk behind this attitude 
an esoteric clericalism which is fatal to all the appeals for Catholic 
Action and for greater responsibility on the part of the faithful. 
The chaos which our author sees arising from the “Latin at the 
altar and vernacular in the audience’ can only arise when first 
principles have not been cleared. Nobody is pushing anything in 
practice, but this is all on the level of a discussion to achieve greater 
clarity of principle. If Rome would ever grant permission to have 
the proper announced, sung and read in the vernacular (not the 
Canon, nor the silent prayers of the priest), the competent author- 
ities would certainly take care of the chaos angle. I don’t think 
anybody in this magazine has ever tried to incite individuals tc 
go ahead and establish their own vernacular in the liturgy. 


With very many things of Fr. Nolan I thoroughly agree, espec- 
ially with two things: that the priest should read the texts so 
loudly, so distinctly and so articulately that the audience (from 
the Latin “audire’’—‘‘to hear’’) can hear and understand him. 
And I think that it would be good to have a certain curb on the 
commercial output of things pertaining to the sanctuary—of 
course with guarantees that the abolition of free competition of the 
commercial kind would not also abolish the noble competition 
of artists and craftsmen. The Anglican books officially put cut 
by the Church government are, as far as I have seen any, not 
overly encouraging. Usually chancery offices are not exactly hot- 
beds of artistic experimentation! May I therefore—importune, 
opportune—renew my appeal to our monks, nuns and those ideal 
penitentiaries still to be hoped for, sometime, somewhere . 
While the use of the missal by the laity is an enormous step for- 
ward in the right direction, the real popular participation in Mass 
should be far more simple: listening, singing and walking in 
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processions, with no textbook whatsoever required. I feel that 
such a participation will only come about when people can under- 
stand what they are listening to, and I repeat: that includes more 
than the ordinary of the Mass. In the meantime, nursing what- 
ever hope there may be for such a radical change, let us follow Fr. 
Nolan's advice and exhaust what we have, and I mean exhaust! 
At the same time this discussion ought to go on as long as the 
authorities competent to do so do not decide that it does more harm 
than good. The Church may finally sanction changes, but only 
very seldom does she make the fitst step. Had there not been a 
lively discussion of the true meaning of the holy Eucharist, Pius 
X might never have judged the time ripe for his revolutionary 
decrees, nor would Pius XII have given us his splendid magna 
charta on the Mystical Body. 


Since most of what I have said here is only a repetition of what 
has been said before, but was obviously not read very carefully, 
I want to add one last word on the experiences of priests in pris- 
oners’ camps. They are edifying and a tribute to the liturgical 
movement in spite of Hitler. Yet they can easily be overrated if 
we forget that these same prisoners have a dulled conscience about 
far more vital questions such as racialism, equality of man and 
the importance of the individual conscience. Germans are famous 
for efficiency, discipline and orderly behavior in Church. They 
are also famous for a few things that fill our papers, viz. in respect 
to Holland, Belgium, Norway, Poland, the Church, etc. If we 
have to keep the prayers in Latin to give a few dozen priests in 
every generation a chance to have such an experiznce we are paying 
too dear a price: wars are as yet exceptions and prison camps a 
negligible total compared to the cities and villages of man. Since 
the priests ministering in such camps do not preach or hear con- 
fessions in Latin but in Italian or German, they would have been 
able to read parts of the liturgy in the vernacular as well. The 
apparent unity in a language actually hides a profound chasm in 
the essential understanding of the mind of Christ. 

And finally, if Latin is the bulwark—are we going to dis- 
miss our Eastern brethren for good unless they become Latinized? 


H.A.R. 
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WiTH OUR READERS 


N our last issue we carried the brief announcement that Dom 
Albert Hammenstede, O.S.B., had honored ORATE FRATRES 
by joining our staff of associate editors. Lack of space prevented 
us from doing more than stating the fact. But the event obviously 
calls for a more adequate expression of our grateful satisfaction. 
His articles within the last twelvemonth will have made all 
our readers aware of the depth and vitality of his liturgical teach- 
ing, even if they were unacquainted with his reputation as a pioneer 
and prime mover of the entire liturgical revival. As prior of the 
abbey of Maria Laach in the Rhineland, he was the right hand of 
Abbot Herwegen in the latter’s endeavor to make of the abbey 
a center of liturgical life and studies—and of inspiration for all 
Catholic Germany. Dom Damasus Winzen, a member of the same 
abbey, whom we are likewise happy to number among our asso- 
ciate editors, has told the story of Maria Laach’s liturgical aposto- 
late in our issue of January 24, 1943 (pp. 111-118). Prior Albert 
(as he is still affectionately, called by his many friends and former 
pupils) was a principal factor in its success. His conferences to 
priests, the retreats he preached, the books and articles he wrote, 
and, not least, the genial cordiality with which he put himself 





at the disposal of the many visitors who flocked to the abbey 
for spiritual guidance ‘and refreshment, these are things that 
placed his name in the very forefront of liturgical leaders on the 
European continent. 


We are fortunate in being able to supplement this too brief 
introduction to Dom Albert with an account written by himself 
of the Catholic atmosphere in which he grew up. It was a time 
when calendar and customs still reminded people that daily life 
had its best roots in the supernatural, and the Church year at 
least as much validity as the secular. To a generation that knows 
the liturgy and the Church’s blessings only as a rigid (and, be it 
admitted, frigid) accumulation of set rites, the description of these 
home-spun sacramentals of daily living can only bring a sense of 
real loss. Mere revival of ‘charming old customs’’ would however 
not make much sense; one can’t very well graft a dead branch 
on a dead trunk. A renewal of the liturgical roots of family life 
is needed before we can hope for a new crop of meaningful home. 
sacramentals—such, e.g., as suggested by Therese Mueller in 
Family-Life in Christ and Our Children’s Year of Grace. 
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THE APOSTOLATE 


The second article in this issue’s Apostolate, also associated with 
the name of Dom Albert, besides being important in its own right, 
has special relevance in view of Father Nolan’s recent “Pro and 
Con” article about the ends and means of the liturgical movement. 


LITURGICAL MEMORABILIA OF SIXTY 
YEARS AGO 


N THE following I shall try to give a picture of the exper- 

iences which were common sixty years ago for a boy who lived 

in a Catholic family in Cologne (Germany). For I believe that 

in our own day not many young people, even if they come from 
good Catholic homes, understand such things. 

On the eve of the feast of St. Barbara (December 3), the girls 
of the family had to jump over a burning candle; if it was not 
extinguished, they had no hope of finding a husband) during the 
coming year. On the feastday itself, St. Barbara (in the person of 
my grandmother) would send a gingerbread baked in the form of 
a deer. My mother gave me a branch of a willow tree which I had 
to put in a vessel filled with water and place in the basement of 
our home. There it developed its buds until Christmas day, when 
it was taken up and placed on the table during the solemn break- 
fast. as a symbol of the ‘‘Root of Jesse.”’ 

On December 6, St. Nicholas, in cope and mitre and with a 
mighty crozier in his bands, would visit our house and distribute 
small gifts, chiefly of the edible variety. He would also address 
suitable admoniticns to me—which was not difficult for him, 
since during the year he had been an employee of the household. 
His servant, a black fellow called ‘“‘Hans Muff,”’ carried ‘‘the 
book of life’’ in which all I had done well or badly was marked 
down for heaven. 

On the feast of the Holy Innocents (December 28), we chil- 
dren were served white rice with milk in honor of the innocent 
martyrs. 

A cake with a hidden bean in its marked the feast of the Three 
Kings (January 6). He who found the bean in his portion was 
proclaimed king, and could then choose his queen with whom he 
was allowed to preside at dinner. 

On the day of my First Holy Communion, the Papal, the 
German and the City flags were flown from the top of our house 
with the special permission of the police officer of our district, who 
of course did not fail to congregate my parents. 

At three o’clock on Guod Friday my mother gathered together 
all the residents of our house (including those who were Protes- 
tant) and as many children from the street as she could find, and 
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read to them the passion of our Lord according to the visions of 
the Blessed Catherine Emmerich, after which she conducted with 
them the devotion of the five wounds of our Lord. Then the poor 
got a lunch of coffee and bread and butter, whilst we of the family 
had to be satisfied that day with a plate of soup and a herring. 

Colored eggs were a highly appreciated Easter gift, since they 
symbolized the end of lenten abstinence. We boys tested to see 
who had the harder egg by knocking their ends together. He who 
won then got the egg of the defeated friend. 

The feast of my holy patron, the emperor St. Henry, was al- 
ways the occasion for a surprise gift from mother of a cake or 
something similar. We Catholics did not celebrate our birthdays, 
but namedays were made much of. The name of our saintly patron 
had been given us in baptism, and even in the elementary school 
we already learned that “Nih:l enim nobis nasci profuit, nisi 
redimi profuisse-—It would have profited us nothing to have 
been born, unless redemption had also been bestowed on us.” 

The climax of our religious joys came on Corpus Christi. For 
then those of us who had behaved well in school were allowed to 
carry a banner in the great procession which was conducted 
through the streets of Cologne by our Cardinal Archbishop. I re- 
member how proud I felt on that occasion if I was permitted to 
use the white kid gloves which my mother had worn on her wed- 
ding day. 

On the feast of All Saints we went with our parents to visit 
the graves of our departed relatives, which we then decorated 
with a large number of burning candles. It was most impressive 
to see the thousands of graves covered with innumerable flickering 
lights and to hear all the many visitors to the cemetery recite the 
rosary aloud. 

As the reader may gather, despite the Kulturkampf which had 
just been ended by the young emperor William I, domestic and 
public life in Cologne still retained its Catholic character. The 
city’s proud motto was still: “Colonia fidelis Romae filia—Col- 


ogne is the faithful daughter of Rome.”’ It was the center of that 


“Rhenish Catholicism” which at the beginning of the twentieth 
century became the cradle of the liturgical movement in Germany. 


ALBERT HAMMENSTEDE, O.S.B. 
THE LITURGICAL MOVEMENT AS APPROVED 
BY PIUS XI 


USPICION of the liturgical movement, though less vocal than 
a decade ago, is still firmly entrenched—even in high places. 
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If evidence were needed, it was furnished rather dramatically by 
the NCWC preliminary “‘summary”’ of the recent papal encyclical 
on the Mystical Body, in which errors condemned by the Pope 
were gathered together by the editor of the news service and blandly 
ascribed to “‘a liturgical movement which’’ teaches thus-and-thus. 
And editors of Catholic newspapers throughout the country 
printed the hand-out without question—and occasionally with 
headlines. 


But the movement in America never encountered the determined 
opposition that it met during its early years in Europe, especially 
in Germany. Our chief obstacle has been sheer indifference, or 
inertia that resents any suggestion of change from the accepted 
way of doing things. It is a curious anomaly that in a country 
in which lack of tradition is almost a matter of national pride, 
and where constant and rapid change is regarded as a sure sign of 
progress, there should in certain matters be this fierce clinging 


| to ‘‘custom’’—and an unwillingness to question either its validity 


or its age. 


In Europe the argument centered principally around some of the 
doctrinal ramifications of the liturgical movement: the Mystical 
Body, the nature of sacrifice, etc. For a time the acrimoniousness of 
the controversy recalled the heyday of the Thomistic-Molinistic 
struggle. Maria Laach, which had dedicated itself to the scientific 
study of the liturgy, was drawn into the thick of the fight, and 
did not escape suspicion about the orthodoxy of its teaching. 
To lay the ugly rumors, a pro memoria was drawn up, entitled 
De Apostolatu Liturgico, and Prior Albert Hammenstede chosen to 
present it to the Holy Father. Pope Pius granted him an audience 
of a full hour in length, and asked for a detailed recital of the 
liturgical work of Maria Laach. At its conclusion he approved the 
work explicitly, and remarked: “If you would have come to Us 


) earlier, We would have granted you Our protection long ago.” 


Og, 


Cardinal Merry del Val, then secretary of the Holy Office, likewise 
received him in audience and assured him that there were no 
grounds for objection to the work and teachings of Maria Laach, 
and that if any mistake were to arise, he was sure that Maria Laach 
itself would rectify it as soon as attention were called to it by 
Rome. He added: “We here in Rome know that the liturgical 
movement is something so great that it cannot be achieved in a 
short time. Go and continue our work.” The pro memoria itself 
was formally approved by a letter to Abbot Herwegen from the 
Secretariate of State, dated April 29, 1926. Shortly thereafter, 
the abbey church was raised to the dignity of a minor basilica, 


) in recognition of the liturgical apostolate exercised by the abbey. 
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Father Albert’s addition to our list of associate editors affords a 
welcome excuse for printing an English translation of this im- 
portant document at the present time. Though formulated during 
the same year that O.F. was founded, it can still serve as a pro- 
gram by which to gauge the direction and extent of our Amer- 
ican movement. 


I. THe LrrurcicaL APosTOLATE: Its Import, ENDs AND MEANS 


The sacred liturgy of the Catholic Church consists in the rightful 
celebration of the divine Mysteries instituted by Christ our Lord. It 
includes likewise those public cult acts which, though not deriving their 
origin immediately from the Savior, through their institution by the 
Church partake to a certain extent of the nature of these sacred Mys- 
teries. Now by means of the sacred liturgy, not only is God worthily 
adored, petitioned and propitiated, but the Mystical Body of the God- 
man-Made, i.e., the universal Church with all its members, is blessed 
with grace and initiated into and dedicated to the divine. Thus the 
supernatural life of faith (which is the glory and delight of redeemed 
man, and, since it involves the practice of all the virtues, constitutes his 
sole way of salvation) is rendered more easy and secure to Christians 
insofar as they draw from, the infinite treasures of the liturgy. 

The sacred liturgy, therefore, as it is recommended to the faithful 
for the salvation of their souls by the liturgical apostolate, should con- 
sist not merely in the obedient and conscientious observance of external 
rites, but above all in an interior participation in the acts of latreutic 
cult and of the supernatural life of the Church. The liturgical apostolate 
has accordingly a threefold end. First, that the faithful assist more fre- 
quently at the most holy sacrifice of the Mass, receive the sacraments 
more diligently, and at the same time not neglect the other divine serv- 
ices. Secondly, that the faithful attentively and devoutly make their 
own the thoughts, intentions and pious sentiments of holy Church as 


contained in the prayers, readings, psalmody and rites of the missal, | 


breviary and ritual, and explained to them according to the rule of 
faith by their lawful spiritual guides. Thirdly, and most importantly, 
that the faithful adopt the internal life of holy Church, immediately and 
practically grasped by means of the sacred liturgy, as the most firm 
basis and determining form of their own spiritual life: that is to say, 
that each thus realizes and brings to fruition within himself the life of 
the whole Mystical Body, as a cell of the total organism. 


To the attainment of this threefold end four means contribute: prac- |) 


tical example (the dignified and worthy celebration of the liturgical 
services, and personal living modelled on the ideals presented by the 
liturgy) ; living instruction (liturgical conferences and courses, and mis- 


sions and retreats reflecting the spirit of the liturgy); publication of 
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texts (translations and explanations on both a popular and a more schol- 
arly level) ; earnest prayer (that God fill the hearts of His faithful with 
the spirit of the Praying Church). 


Il. REASoNs THAT RECOMMEND THE LITURGICAL APOSTOLATE 


1) Since in the Mysteries of the sacred liturgy the work of our redemp- 
tion is so wonderfully accomplished (“‘exerceatur”) that its saving fruits 
are made available to all who assist at them with faith and devotion; nay, 
more, since in the sacrifice of the Mass our Savior Himself becomes really 
present in order to give Himself to us, the faithful cannot be too 
strongly urged that they draw divine strength from these well-springs 
of the Savior. For thereby they truly become images of our Lord Himself, 
and are enabled to overcome all the perils to their eternal salvation and 
to consecrate all the energies of their life to God for the attainment of 
heavenly glory. 


2) It happens not infrequently that zealous Catholics in their striving 
for perfection do not pay sufficient heed to the fact that they are united 
to their fellow Catholics under one pastor in the unity of a parish and 
diocese for the purpose of praying, praising and sacrificing together, and 
of waging a common spiritual warfare. It is fitting therefore that such 
Catholics be taught the eminent importance of the divine Mysteries as 
celebrated by the entire Christian family gathered together round the altar. 

3) The more clearly the faithful, instructed through the liturgical 
apostolate, understand that for the offering to God of a truly worthy 
and acceptable Sacrifice they have need of a special priesthood instituted 
as a sacrament by Christ, the more effectively will the threatening danger 
of laicism be stemmed and their reverence and love for the supreme 
pontiff, the bishops and priests be increased. 


4) If priests will make the liturgy the norm and inspiration of their 
own inner spiritual life, they will surely attain that quality of holiness 
and perfection which will uniquely qualify them to be cooperators of 
the supreme High Priest and Savior of souls, Jesus Christ. 

5) Imbued with the spirit of the liturgical apostolate, the clergy will 
not merely perform the sacred functions with an ever greater reverence, 
but will likewise, by the devout recitation of the breviary and the atten- 
tive celebration of holy Mass, acquire a more profound and eminently 


= orthodox theological understanding. As a consequence, their preaching 


} too will gain in supernatural power and spiritual unction. 


6) The beautiful selections from holy Scripture and from the homilies 
of the Fathers which the Church offers in the divine office for the various 
seasons and feasts of the year, afford to priests most welcome matter for 
their daily meditation. They can moreover be most beneficially used for 





*This paragraph summarizes a more lengthy exposition in the original. 
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the instruction of the faithful by religion teachers, preachers, confessors 
and retreat masters. 

7) Nor may it be overlooked that the liturgy devoutly celebrated 
reveals to the minds of the faithful the deeper, mystical sense of holy 
Scripture, as it shines forth in almost all the liturgical songs, antiphons 


and readings. Thus an effective barrier is raised against the danger of | 


interpreting holy Scripture according to the principles of a purely natural 
biblical science. 

8) It will moreover mean a considerable gain to speculative and mys- 
tical theology if, following in the footsteps of St. Thomas, theologians 
will strive to uncover the dogmatic riches contained, for instance, in the 
prayers of the Roman Missal. The contemplative life too will be very 
greatly enriched if lived in closest contact with the sacred liturgy. 

9) Since through the celebration of the sacred liturgy the church 
becomes for all poor and humble followers of Christ in very deed a 


basilica, i.e., the house of their King, the brethren of the heavenly King | 


gathered therein will become more conscious of their almost divine dig- 
nity and will find consolation for the burdens and cares of daily life. They 
will become aware of the full splendor of the dogma of the communion 
of saints, and the blessed peace of Christ in the kingdom of Christ, the 
supreme King, will be more firmly established. 

10) Since in all this there is question of the rite of the Roman Church, 
it is but natural that, even among those who live in most distant parts, 
their sentire cum Ecclesia Romana will be powerfully strengthened. 
Experiencing thus their common brotherhood, and united in fervent 
love of their common Mother and by the bond of a common rite and 
cult language, the faithful will beyond doubt be more prepared to com- 
bat effectively the pernicious nationalism that divides peoples. 

11) In our own day Protestantism, though in its whole nature anti- 
liturgical, has attempted to keep within its fold many pious persons who 
might otherwise be attracted to the true Church, by introducing new 
forms of worship closely modelled on the Catholic liturgy. The liturgical 
apostolate has therefore the task of making known to all men of good 
will the nature of true Christian liturgy. 

12) Recent years and their developments have brought the peoples of 
the East and the West into closer contact with each other. It is to be 
hoped, then, that the separated brethren of the East, distinguished as 
they are by their love of the liturgy, may the more readily be persuaded 
to recognize the Roman Church as their true Mother and to return to 
the one Pastor if they perceive how Catholics cherish the liturgy with 
a love as great as their own. 

Summarizing briefly all the points made, we may say that the liturgical 
apostolate has the purpose of awakening and cherishing the genuine 
spirit of religion according to the mind of the Holy Roman Church. 
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THE APOSTOLATE 
LITURGICAL BRIEFS 


UR Contributors:—REV. JAMES A. KLEIST, S.J., teaches 
the classical languages at St. Louis University.—MONSIG- 
NOR HELLRIEGEL, also of St. Louis, is pastor of Holy Cross 
Church there. ‘“We had a glorious Easter,”” he writes in his last 
letter; “wonderful participation by old and young. On Palm 
Sunday our first graders sang the Sanctus and Benedictus after 
the palm-preface. The rest of the congregation took justifiable 
pride in the correctness and purity of tone of these fifty children— 
and it served as a good incentive to their own efforts.’’—FR. 
JAMES E, O’MAHONY, O.F.M.CAP., our associate editor from 
Ireland, was recently elevated to the office of Provincial of his 
Order. Gill and Sons of Dublin have just published his latest 
book, The Mother of Jesus, of which this essay is a ““‘by-product.”’ 
We are happy to offer it as a tribute to the Queen of May.— 
H.A.R. draws upon his experiences with liturgical movements in 
several European countries as well) as in America to answer Father 
Nolan’s “Pro and Con”’ article in the March number. 

+ 


St. Benedict’s Abbey, Atchison, Kans., will conduct a Litur- 
gical Week for priests from the Kansas and neighboring dioceses, 
May 8 to 11. The ordinaries of the three Kansan dioceses, Bishop 
Schulte of Leavenworth, Bishop Thill of Concordia, and Bishop 
Winkelmann of Wichita, have given their hearty approbation tc 
the project, arrangements for which are being completed under 
the direction of Father Bernard Sause, O.S.B. The purpose of the 
Week, a follow-up of the Liturgical Day for priests held there a 
few years ago, is to discuss practical parish problems of congre- 
gational participation. 

Y 


Christwards, four conferences on the religious life in honor of 
St. Scholastica by Dom Thomas Michels, O.S.B., is the first litur- 
gical publication to issue from St. Paul’s Priory, the small com- 
munity of Maria Laach monks established at Keyport, N.J., of 
which the author is prior. We confidently ‘hope it is the forerun- 
ner of many more. Inspired by the teaching of the Fathers, the 
writing reflects the enthusiasm and the mystical elan that char- 
acterize the Church’s praise of virginity, as expressed, for instance, 
in the rite of the consecration of virgins. It will give to religious 
a new insight into the grace of their calling, but requires careful 
reading and meditation: for it is an approach to the subject not 
usually found in modern works on the religious state. The book- 
let can be ordered directly from the author. Price, fifty cents. 
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A retreat for choirmasters was given recently by Rev. Owen da 
Silva, O.F.M., at Serra Retreat, Malibu Beach, Calif. About thirty 
attended. It sounds like a good idea. We quoted Father Laukemper 
in the last issue about the vocation of the choirmaster and organ- 
ist. If the ministerial character of their sacred task can be brought 
home to them, and their sense of religious duty enlisted in regard 
to active participation by the people, the two-axis (choir vs. altar) 
set-up of so many parishes will be on the way out. Then all that 
remains to be done is to persuade retreat-masters for priests to 
weave in a few conferences about the celebrant as the “‘leader’’ of 
a praying and singing church. 


The religion department of the Catholic University offers sev- 
eral courses during its summer session of interest to teachers wish- 
ing to get the liturgical angle. One is on the Eucharist as sacrifice 
and sacrament, another on the catecheses of the Church Fathers, 
and a third on the Mystical Body. 


* 

Good, Bad and Different:—Holy Week, and especially Holy 
Saturday, furnished its annual crop of rubrical grotesques. The best 
story to come our way concerned the new assistant inquiring on 
Holy Friday evening: ‘“Well, I suppose the janitor will have a 
fire prepared tomorrow morning.”’ Pastor: ‘“What fire?’’ Assistant: 
“For the blessing of the fire, of course.’’ Pastor, with a jovial 


sweep of the hand: ‘“‘Oh that! Heavens, we're not in Rome, now: | 
this is mission country. Just bless a match.”’ (Postscript, in small | 


print: the assistant blessed a match.) 

—Problem of the month: What to tell the cleric who obviously 
prides himself on being liturgical because he has a “‘liturgical 
surplice’’ from the House of Hansen (rayon, with a figured design 
instead of lace trimmings), but who narrates with loyal pride 
how his bishop celebrates Mass ‘‘from the Offertory to the Com- 
munion in ncthing flat.” 


COMMUNICATIONS 
AMEN, AMEN 

To the Editor:—Book reviewing is like working in No Man’s Land. You 
don’t know who may open fire from where. So you will probably not 
be unduly annoyed if I question your reviewers’ opinion of Constantino’s 
Amen, Amen (in the April issue). 

The book was none too gently handled on the score of bombastic 
language, lack of profundity and “unintentional rationalism.” 

That book is written in vivid, real and living language—thelanguage 
of the street because it was written for men, the young men on the street. 
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I have given that book to many teachers of high school and college level 
who had had to teach the type of mind at which the book grabs. Their 
criticism amounted to this: “Thank God, someone has caught on at last!” 

Its lack of profundity is clearly present in comparison with the dry- 
as-dust manuals that no ordinary mortal will go near. What is amazing 
is not that the book is not so profound as it might be, but that it as 
profound as it is. If you’ve ever tried to break down the metaphysical 
jargon into one syllable words and then put flesh and blood on these 
simple bones, you will appreciate what the author has accomplished. 

As for the tinges of rationalism, the only thing to do is to ask for 
page and line quotations, especially since the work, in second edition, 
was issued with an “Imprimatur.” Unless the phrase “unintentional ra- 
tionalism” merely meant that the whole approach was not redolent of 
the vigil lamp. In which case, if one remembers the audience of 78 
million American pagans for whom the book was written, there will be 
no misunderstanding. 

The book will not be of much use to professors of theology or clois- 
tered nuns. It wasn’t meant to be. It was written for a “people that 
know not God” and you can’t give them a set of the Summa to start 
teething on. 

St. Mary’s College, L. J. Day, 

St. Mary’s, Kansas 


(Our reviewer writes): 1 am afraid that I was far too gentle in my 
review of Ensign Constantino’s Amen, Amen. Actually, I was appalled 
at the prospect of this book being handed out as an example of dynamic 
Catholic apologetics. I am far more appalled at the enthusiastic reviews 
it has been receiving in the Catholic press. If Amen, Amen wins acclam- 
ation as the example of how to bring religion to the young men of the 
street and the army, then we can scarcely protest when non-Catholics 
label Catholicism as a noisy dialectic intent on imposing certain don’t 
in the field of sex and related topics. 

I hope that I may be allowed the space to comment briefly on the 
objections raised by Mr. Daly, since there is much more at issue than 
justice to a book. On the score of bombastic language—I thought I 
established that by quoting a typical sentence in the review. Since that 
was not sufficient, here are several sentences from a single page: “Now 
if you’ve decided on the road to Jericho, then get on the right route. 
A church. The church . . . Be a trooper. Get a gleam in your eye and 
start looking around. Make sure you find the one that fits the bill in 
every detail. You’re plenty cozy about finding the right-sized pair of 
shoes. Get the true Church—the Church founded by Christ. And Christ 
was—is—divine. So—God’s Church. Do this, bud. And ’Onward, Chris- 
tian Soldier’ will cease to sound trite.” Does that “fit the bill,” Mr. Daly? 
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If Ensign Constantino or anyone else can cover the complete field of 
the existence and personality of God, the nature of man and the soul, 
the moral law, the ethics of sex and money, the nature of religion, and 
Christian theology in 184 pages and still be profound—then there has 
been a great waste of manpower over the last twenty centuries amongst 
the doctors, theologians and philosophers of the Church. Mr. Daly might 
argue that to stimulate a pagan to the point where he begins to study 
and ends up with “I believe” it is not necessary to be aware of the 
richness of philosophical and theological speculation, not necessary to 
expound holy Scripture, not necessary to mention the unique meaning 
of charity, not necessary to know the liturgy or to mention the Mass 
and sacraments, not necessary to go into the lives of the saints, not 


“au 





necessary to allude to the delicate beauty of Christian teaching on mar- | 


riage and sex,but in the absence of these truths and dozens more, he can 
scarcely call the work profound. There is a little more to Catholicism 
than dry-as-dust manuals and metaphysical jargon. 


Finally, I definitely agree that the book is not redolent of the vigil 
lamp. To my knowledge—-and I am not a professor of theology or a 
cloistered nun-—the vigil lamp suggests primarily the presence of the 
Blessed Sacrament, which means Christ the Redeemer of mankind. And 
I think it rather necessary that we remember that God’s gift of Faith 
is essential before the 78 million American pagans will kneel in humility 
before Christ. Because all suggestion of this fact is lacking in Amen, 
Amen, I said there was unintentional rationalism. It is a breezy attempt 


to argue “bud” into the Church, as though rushing over a dozen con- | 


clusions from ontology and psychology were all that “bud” needed. That 
is the tone of the whole book. The pages are 1 to 184, and the lines I 
didn’t count. Specifically, lest those who have not read the book think 
I am avoiding the issue, I refer to pages 176-178. In those three pages 


the whole story of Christ, His death and resurrection and the founding © 


of the Church is told. Each of the arguments (that redemption was 
necessary, that Christ was God and man, that He founded a “permanent 


organization”) is preceded by the statement “We know.” Well, how do | 
we know? Because of the “historiographer” Constantino mentions? You | 


will never find the answer in Amen, Amen. Or to be even more specific, 
permit me to quote from the over-all, final-summary argument on the 
last two pages: “Does my conscience agree with God’s moral law and 
the Constitution of the United States that the other fellow’s rights and 
property are to be respected? And does it make any sense that I should 
harbor a love for the other guy and give him a hand when be needs it? 
If I ever land in a foxhole will it then be clear to me that I should have 
gone to church? That I should have fallen on my knees, prayed to Him, 
thanked Him? Right now I can think. That means I have a mind. And 
if I’ve got a mind, then I’ve got a conscience. What is my conscience 


332 











~~ 


d 
. 


I 


field of 
he soul, 
on, and 
nere has 
mongst 
y might 
o study 
of the 
sary to 
meaning 
he Mass 
nts, not 
yn mar- 
, he can 
holicism 


he vigil 
gy or a 
of the 
id. And 
of Faith 
rumility 

Amen, 
attempt 
en con- 
d. That 
> lines I 
k think 
ee pages 
ounding 
ion was 
rmanent 





~ 


—s 


how do | 


ns? You 
specific, 
- on the 
law and 
thts and 
I should 
reeds it? 
ald have 
to Him, 
nd. And 
mscience 
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saying at this minute?” That’s all. That’s the end of the book. Need I 
comment that St. Paul fell off his horse for a different reason than “bud” 
falls into a foxhole? 

I admire Ensign Constantino—though charity does not demand that I 
do likewise for the enthusiastic reviewers of his book, who ought to know 
better. His failure—to repeat the concluding sentence of my review— 
is a challenge for a mature philosopher and theologian. 


E.H. 


BOOK REVIEWS 


NATIONAL LITURGICAL WEEK 1943. The Liturgical Conference (605 
North Michigan Blvd.) , Chicago 11, Illinois. 1944. Pp. x-182. Paper, $1.50. 
The 1943 Chicago Liturgical Week has already twice been reported 

on in the pages of O.F., in each case with an estimate of the talks given. 

This volume of “Proceedings,” however, contains besides a number of 

papers prepared for the Week, but not actually delivered, because of 

the abbreviated nature of the meeting. Among them those by Dom Sturzo 
on “Christian Sacrifice and Peace on Earth” and by Dom Rembert Sorg 
on “Asceticism and Liturgical Sacrifice” are outstanding. The latter is 
especially pertinent in view of the current discussions on asceticism and 
detachment. The author’s familiarity with the older tradition of spiritu- 
ality lends convincing force to his well-argued theme. We hope to hear 
more from him. As usual, the task of editing the volume shows masterly 
discretion; “‘proceedings” volumes of other conventions could imitate with 
profit. The volume is not only a record of growth in national interest in 
the liturgical movement and a handbook of practical aid to pastors and 
others who are actively promoting it, but a book of spiritual inspiration 
for Catholics generally. The topics covered, ““The Meaning of Sacrifice,” 

“Sacrifice and the Individual,” and “Sacrifice and Society,” are badly 

in need of clarification in these days of universal suffering. The answers 

here given are authentic, for they are the answers of the Sacrificial 

Church. 

G.L.D. 


AMERICAN DEMOCRACY By Eva J. Ross and Rev. Ernest F. Kilzer, O.S.B. 
— Publishing Company, Milwaukee, Wis. 1944. Pp. 647. Cloth, 
This volume is the first written to give high school teachers and stu- 

dents of social problems a text “based on Christian ideals and their appli- 

cation to our American way of life.” The authors successfully combine 
the facts and spirit of Christianity and Americanism in all branches of 
social life. The materials are organized on a unit basis, aimed at supplying 
material for a full year course in civics, introductory economics and 
sociology. Quotations from the encyclicals of the popes are explained 
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in such a way that they become intelligible to a high school student. 
There are review questions, suggestions for discussion and activities and 
a vocabulary drill at the end of each chapter. Pictures and pictographs 
are striking and new. All statistics are up to date. This book meets a 
long-felt need of the Catholic high school teacher. It could likewise be 
used as a text for a study club on social problems and philosophy. 
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MATER ECCLESIA. An Inquiry into the Concept of the Church 2s Mother 
in Early Christianity. By Rev. Joseph C. Plumpe. The Catholic University . 
of America Press, Washington, D. C., 1943. Pp. VXI-144. $2.00. 
This is the fifth in the series: Studies in Christian Antiquity, issued by } | 

the Catholic University. It is a work of scholarly research in which the , 

author has undertaken a diligent examination of the iiterature of Chris- ] 

tian antiquity in order to determine the earliest use and the significance t 

of the term, Mother Church, which in our days appears frequently in r 

decuments issued by the Holy See and in devotional literature. e 
The concept of the motherhood of the Church is seen as foreshadowed § f 

in the Old Testament in the writings of prophets who personify Jerusalem |} a 

as the mother-city of Sion. And this concept is translated into the Chris- § B 

tian order by St. Paul in the well-known allegory in Galatians (4: 21-31). § f 

“But that Jerusalem which is above is free, which is our mother... We, § a 

brethren, are not children of a slave-girl, but of the free woman.” dl 
Throughout the first century and most of the second the word, mother, § a 

does not appear explicitly as applied to the Church; but the later usage 9 w 

-is implied in expressions which convey the idea of motherhood. St. Paul @ |, 

and St. John speak of the Church as the bride of Christ. St. Polycarp § m 

states that faith, in conjunction with hope and love, is “the mother of & sg 

us all.” Hermas recognizes the “lady” of his vision as the Church, and 
she speaks to him of her “children.” 

Our author finds the first instance of the term, mother, as a direct 
appellative of the Church, in the record of the martyrs of Lyons and Be 
Vienne (A.D. 177), and soon thereafter in the Adversus Haerses of St. h 
Irenaeus, Bishop of Lyons. And the term, Mater Eccelesia, is well estab- hi 
lished in the writings of Tertullian and St. Cyprian. These western § ° 


examples are probably dependent on eastern sources, where the develop- “s 
ment of the concept seems to have originated. 
of 
W. B. 
wa 


THE MASS: FROM SHADOWS TO THE TRUTH. By Rev. Arthur J. Pa 
Clarke, C.SS.R. Burns, Oates & Washbourne, London. 1943. Pp. viii-212. to 
Cloth, 7s. 6d. ide 
One begins to read a book like this with some apprehension, namely ff abc 

that “here is just another book on the Mass.” In fact, that feeling B the 

grows stronger through chapter one with its light, though interesting, 9 (cf 

popularization of the idea of sacrifice for children. In the next three ff is r 
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THE APOSTOLATE 


chapters, with their biblical background of temple, altar and sacrifices, 
one begins to appreciate the meaning of the title “from Shadows to the 
Truth,” then, in chapters five to seven the book appears fully justified 
in the full stature of the author’s thought and theology of the Mass. 


In the preface he tells us that this well-packed little volume is the 
product of our war times, that it grew out of his talks on the Mass to 
children evacuees, (12-14 years of age) scattered in classrooms, chapels 
and barns in England. There is a thrill in reading that they were literally 
“circumstantes” during the sacred Mysteries, that their responses and 
general participation was rousing, in other words, that the war is forcing 
people into an understanding of the Mass and that even in tender years 
many are learning “to fill up (in their flesh) for His body what is 
lacking of the sufferings of Christ” (Col. 1:24). While the earlier chap- 
ters are within the ability of children to grasp, the bulk of the book is 
not. One can almost see how the work grew from short sermons to an 
exposition that reminds one of sermons not at all: there are quotations 
from St. Thomas, Latin distinctions (entitative . . . terminative) now 
and then, longer biblical texts and, principally, theological explanations. 
But the treatment remains popular despite the change in presentation. 
In the main, then, the intention of providing teachers and priests with 
a book for instructing and preaching on the Mass is fulfilled. Some parts 
the teacher can use directly, others need to be translated into the language 
and imagery of the pupils. Surely, the author is working for our times 
when he suggests that a deepening of our appreciation for the Mass will 
help to solve the problem of leakage from the Church. We know that the 
number of those who lose their religion when the props of Catholic 
school supervision are taken from their lives is disproportionately large. 


The title is indicative of the author’s specific contribution to the 
recent popular literature on the Mass, namely, he explains the reality 
(the New Testament Sacrifice) by its Old Testament foreshadowings. 
Besides that, he combines much that is best in current liturgical and 
theological writings on the Mass. Like Parsch he weaves much that is 
historical and devotional into the liturgical viewpoint, though he stresses 
more the theology of the Mass. He treats of the parts of the Mass, of 
sacramental symbols and ritual, of participation in community action, 
of the Mystical Body doctrine, of historical developments, etc., in a 
way which indicate his acquaintance with more fundamental works like 
Parsch and Schuster. While avoiding the Mysterium-theology, as applied 
to the Mass in recent years, he writes about the theology of sacrifice, the 
identity of Calvary and the Mass, the theology of the lay-priesthood, 
about baptisms and the Mass, about the relation of Christmas, Easter and 
the Ascension to Calvary. In so doing, he avoids the method of Biskupek 
(cf. ORaTE Fratres, Vol. XV, p. 235f.) in Our Sacrifice, where the Mass 
is made to illustrate a theologico-ascetical system or division; our author 
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uses theology for a better understanding of the action (internal and ex- 
ternal, but particularly internal) of the Mass. Outstanding too is his 
abundant quoting and fine spiritual interpretation of the sacred Scriptures 
of both Testaments. Readers amongst the laity will even acquire a love 
for the psalms and not a little of that joy which is so characteristic of 
Zundel’s Splendor of the Liturgy. And many a teacher and priest will 
lay aside Father Clarke’s book in order to read the Bible with new 
meaning, because everything in Christ’s life leads up to His Sacrifice 
on Calvary (p. 40). 

In a sense, nothing new is said, because it suggests standard works 
and sources in French, German and Italian, yet it is a new synthesis 
for the teacher particularly and for intelligent readers generally. While 
the whole treatment is topical, it still follows the Mass divisions strictly 
after the preliminary chapters. In the latter part of the book the author 
brings explanations of individual prayers and practical suggestions on how 
to be active. Teachers who want a ready understanding of the Mass will 
be grateful for the theological clarification of important problems and 
for many a striking illustration presented in an easy style with a tendency 
for inspiring phrase. 

The following criticisms do not alter the above generalizations: 1) 
the author explains the low Mass without sufficiently showing that the 
solemn and sung Mass is the normal Mass and that the liturgy by its 
very nature tends to solemnity; the sacred chant belongs to the solemnity 
of the liturgy; 2) one would expect more on the gospel (p. 148), on 
the importance of the secret prayer (p. 157), on the preface and prayers 
of the Mass of the faithful; 3) the occasional loose and broad terms 
“ancient” and “mediaeval” need to be more clearly defined. The author 
sets the decline of liturgical understanding and participation far too 
late (pp. 108 and 111); 4) the height of the wall of the temple area is 
exaggerated (p. 18), likewise the poverty of the Jewish people (passim) 
and the distances of travel (p. 22f). 

The book closes with a chapter entitled “The Mother of the Victim” 
which is appropriately filled with doctrinal devotion. Finally, an index 
lends value to the volume. 


P.R.B. 
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